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CHAPTER TWELVE

WOMEN OF THE SPIRIT
The role of women in evangelising and church planting

ccording to Boswell, Samud Johnon once said, Gir, a woman@

preaching is like a dog®walking on its hinde legs It is not done

well; but you are surprised to find it doneat al.® Judging by the

scope given to women to occupy Audraia® pulpits in the late
nineteenth and early twentieth centuries, many people agreed with him. It was
al right to preach to Aborigines or to the heathen in other lands but not to
prodaim the Word at home. In the first Pentecoda churches, however, as in
some of the other less recognised religious movements of the time, women
preached regularly, and in spite of John®n@® reservations by al accounts
rather well.

In a memoria list of 297 ministers and probaioners in Victorian Methodism
published in 1935, there is not one woman.? It would have been surprising if
there had been. In the late ningeenth and early twentieth centuries, with the
exception of the Salvation Army, where women officers were active from its
inception? ordained women were unherd of. Not tha this situaion was
universally approved. As early as 1893,0ne Methodist writer declared that it
was n hamony with the spirit and practice of early Methodism that women
should preach@and that the experience of the Salvation Army had madeit plain

! Boswell, James, Life of Johnson Vol | p.463, 31 July 1763, various publishers..
2 Benson, 1935, pp.505ff.
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tha ®y closng the mouths of womenCthe church was depriving itself of @ne
of the mightiest weapons of evangdisation® However, this was clearly a
minority view. Sabine Willis points out tha in the nineteenth century, Ghe
Church, with its mora and social code suppoted and promoted a strictly

limited role for women.® Hilary Carey putsit even more strongly N

WomenN including clergy wivesard religious N were excluded from almost all
positions of clerical and administrative authority in the vag majority of Australian
churches until very recerly. Catholic, Lutheran, Orthodox and Islamic women
have no official role in church governance, preaching or administration of the

sacranerts.®

In smple terms, ordinaion for women in both Catholic and Protestant
churches, was not an option. Martha Turme occupied the pulpit of the small
Unitarian church in Melboume in the 1870 She was a rarity. The first
woman membe of the clergy in a recognised denominaion, Reverend
Winifred Kiek, a Congregationdist, was not ordained till 1927° It was many
years before any othe established denominaion followed suit. Among
Catholics, there were oppotunities for women to exercise highly effective and
influential ministries throughreligiousordes N Mary MacKillop and Mother
Vincent Whitty being well-known examples. But thar work was not without
its struggles and there were significant clashes between the Sisters and the
hierarchy on more than one occasion. Today, the great value of the work of
these women is openly acknowledged, with Mary MacKillop® beatification
now a matter of history. But as Janed West has pointed out, during the

ningeenth and early twentieth centuries, many nuns and sisters faced strong

3 @rather and | joined them because of their holiness teaching, and their opportunities for
female ministry,OM.A.Alway, Qesus Christ the Same Y esterday, Today and Forever,OGN 1:1
April 1910, p.14.

* Spectator 24 February 1893, p.148.

® Sabine Willis (ed), Women, Faith and Fetes Melbourne: Dove Communications, 1977, p.12.
It was not until 1908 that the last Australian State (Victoria) allowed women to vote in State
elections.

® Carey, 1996, p.134.
" Roe, JRH December 1968, p.156.

8 R.McCutcheon, Margaret Holmes: Larger Than the Roles She Played@in Willis (ed), 1977,
pp. 97, 114,
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oppostion, criticism and victimisation at the hands of church leaders. Ther
work was not always easy, and at times, they suffered panful restrictions or
had to move elsewhere. According to West, the mgor problem was mae
prejudice and intranggence. In reality, while there was much the sisters could

do, there were till very clear demarcations®

For Protestants, there were some non-clerical roles of distincion which
women could fulfil, especiadly in parachurch or lay movements such as the
Woman's Christian Temperance Union (WCTU), whee people like Mary
Clement Leavitt and Frances Willard were internaiondly recognised. In
arguing for universal suffrage, the WCTU asserted tha Gvoman musgt be
acknowledgal as the equd of man in reasoning, adjudicating and discharging
busgness generallyOand proved it by thar highly effective work in temperance,
prison welfare, philanthropic activity among the poor and unemployed,
concern for children and work for women geneally. Neverthdess, they did
not bdieve it was appropriate for them to seek legidative office in eithe
church or state. This was still the province of men.® For the WCTU, a
woman@® best place was the home, where her role in safeguading family life
and a strongsodal fabric was seen asprimary.*  Within mos denominations
there were semiclerical postionsfor women, or roles such as that of deaconess
or missonay. And there was always the responsbility-withoutprivilege of

bengaclergy wife.*?

From the earliest days of European settlement, many women served faithfully
as missionaies. Protestants saw three roles for women in the great task of
world evangdisation. Hilary Carey has summarised these as. money, marriage

and mission. Women could raise money for missions or they could be the

® Janet West, @\ Recipe for Confrontation: Female Religious Orders and the Male Hierarchy in
Nineteenth Century Australia,&in M.Hutchinson and E.Campion (eds), Long Patient Struggle:
Sudies in the Role of Women in Australian Christianity Sydney: Centre for the Study of
Australian Christianity, 1994, pp.71ff.

19 A Hyslop, Grhristian Temperance and Social Reform: The Woman( Christian Temperance
Union of Victoria 1887-1912,Gin Willis, 1977, p.43ff.

1 3.Smart, Crhe Panacea of Prohibi tion: the Reaction of the Woman@ Christian Temperance
Union of Victoriato the Great War,On Willis, 1977, p.179.

12 Carey, 1996, pp.111-139; Ruth Sturmey, G\nglicanism and gender in Australian society,Oin
Black (ed), 1991, pp.39-51.
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wives of missionaies; or they could be missonaies in thar own right Thee
were few in the latter category. Initially, mos women on the field were
married, athough this was to change in the early years of the twentieth
century.™® Here they could perform awiderangeof tasks N induding running
meetingsin the absence of thar hudands teaching Sundgy School or leading
hymn singing. But they could not usudly lead a Sunday service or preach, and
they would not dare to administer the sacraments. If they were left widows,

they were usudly broughthome. There was no place for them onther own.**

Sarah Jane Lancaster@ pointed comments when Charles Andis asked her to
lay handson him and pray for him reflect the contemporary status of women in
ministry N

What! In a conservative building where women might wash the cloth for the
LordOstabe, but were warned not to encroach on marQOsprerogative as their
superior? Y es for the Holy Spirit makesthe bodiesof womenHis temgde, aswell
as those of men He speaks and act through either sex at His own sweet will,
declaring that OA mary ashave beenbaptisedinto Christ ... have put on Christ ...
thereis, therefore, neither male or [sic] female, for ye areall ONE in Christ Jesus
(Gal. 3:26,27). The captals areours, to emphasse a truth which man proud man
will rarely ertertain, for just asJewish Christians in the days of Pad found it hard
to believe the glorious fact that the Christ of God had torn down the middle wall
of partition betweenthe Geniles and themslves ... so to-day the pride of man
forbids his acceparnce of the grace of God toward those women upon whom He

haspoured His Sprit, thus making menand womenonein Christ.*®

Evangelists

Women evangdists were not common, but they were recognised. Emilia
Baeyertz, bom in England of Jewish paentage, came to Audraliaaround186Q
where she was convated after the deasth of her husand in 1871. She soon

13 JWest, (rhe Role of the Woman Missionary,8in Lucas: an Evangelical History Review
#21,22, June and December 1996, p.46.

“H.Carey, @Vomen@ Peculiar Mission to the HeathenON Protestant Missionary Wivesin
Australia, 1788-1900,Gin Hutchinson and Campion (eds), Long Patient Sruggle, 1994,
pp.25ff.

15 GN 17:10 October 1926, p.11.
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became involved in mission, especialy with the YWCA in Melboume In the
18808 she evangdised with the Baptists in South Audralia, with condderable
success, and with the Free Methodist Churches in Victoria She was later to
have a significant part to play in the spiritud development of T.C.Hammond®

The Englishwoman Margaret Hampson hdd successful Audralian meetings In
Melboume in May 1883, large crowds from all denomnaions attended her
ralies in the Town Hall, the Bijou Theatre and various church venues. Over
one thousand people attended mid-day services and hundeds were turned
away from the evening rallies during the first week of her campagn?!’ There
was (ot the dightest touch of hysterical excitement or ... uncmntrollable
fervour,Onoted the Souhern Cross, yet the evangdist kept her audience Gpdl-
boundOHer preaching was marked by Gorce of eloquence, power, passion, and
sweep of dramatic expression®® Her presentation was clear and forthright
The call to follow Christ was uncompromising®® Over 700 people professed
convasion, induding 84 who nomnated the Church of England as the church
they wished to attend, 62 the Wedeyan; 53 the Baptist; 32 the Presbyterian and
29 the Congregaiond.?’ Neverthdess,

dthoughHampson was so well received and her name became @ houshold
word al over the Colony (of Victoria)Oshe was clearly the exception rather

than therule, both as an evangdist and awoman.?*

In Novembe 1914, the founde of the small Bethshan Holiness Mission at
Wyee, NSW, Elliot JohnRien (18661935 cheerfully acknowledgead the work
of several women N &isterOEsther, GisterOBruce, GisterORose and GisterO
Else. Esthe Wood (&isterOEsther) was the matron. Rose Flaxman (GisterO

'8 piggin, 1996, pp.57, 130; W.Nelson, T.C.Hammond: Irish Christian Edinburgh: Banner of
Truth, 1994, p.37; JWalker in B.Dickey (ed), ADEB, 1994, pp.18f. The Observer and Free
Methodist Chronicle Vol 1, No. 9, 26 November 1886.

'sC11:20 19 May 1883, p.8; 11:25 23 June 1883, p.5.
185C11:21 26 May 1883, p.7.

98¢ 11:22 2 June 1883, pp.11f.

20 SC 11:26 30 June 1883, p.5.

21 SC 11:26 30 June 1883, p.8.
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Rose) was an ‘outstanding evangdist.”> Among South Ausralian Bible
Christians, athoughthere were no ordaned women, there were some women
evangdists.”® When Aimee Semple McPheson visited Melboume and
Addaide in 1922, one reporter wrote, houghwomen have taken up pretty
well everything else and are not suppo®d to be at aloss for wordsin ordinary
life, the idea of a woman as a minister, as a preacher, as leade of an
evangdistic missionis decidedly startling.3* McPherson was not fazed. It was
a woman who preached the first salvation message, she argued, namely the
woman at the well. And as men were quick to point out tha it was a woman
who introduced sin into the world, why should not a woman do something to
eradicate it? Not tha she particularly liked to hear a woman preach. For that
matter, she wasn®keen aboutmen preachers. Sheliked to hear the Holy Spirit

preach.®

A woman might preach and evangdise, but there were still limits to wha else
she could do. Stephen Judd summarises the postion among Sydney
Anglicans\
Laywomen were similarly redricted to an auxiliary role, such as parish visiting,
mother) union and the womerOs guild. They had little opportunity for
participation in the making of decisions which affected Church life: they were
denied participation in parish councils until 1922 ard prior to 1978 could not be
churchwarders. For those women who sought a more acfive church role in the

extersion of ChristOsKingdom there was only one option: missionary senvice,

both overseasand in remote parts of Australia?®

Not tha women were inactive. Anglican sisterhoods such as the Kilbum
Sisters and Community of the Holy Name ran convdescent homes, cared for
poor children and pursued other works of charity.?” Orders of deaconesses

were smilarly busy with faith and good works. Althoughonly a handful in

2 Elliot T.Rien, A Challenge to Holiness Wyee: Bethshan, 1975, pp.58, 89f.
% Hunt, 1985, p.129.

% Register, 9 October 1922.

% Register, 2 October 1922; Advertiser, 2 October 1922.

%6 Judd and Cable, 1987, p.217.

" Carey, 1996, p. 135f.
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number, the few women who passed through the Bethany Deaconess
Inditution in Sydney from 1891 achieved an enomousamount N visiting the
sick, bringing food and clothing to struggling families, running Sundgy
Schools, opening schools and an employment agency for women, providing
accommodaion and training for women and children?® But these women
Mever entered the administrative coundls of the church, the parochial vestries,
diocesan synods and boads and particularly ther finance committees.OFor
Anglicans heae were three categories for women: matron, mad or
missonay.”  Unitarians and Quakers gave more oppotunity to women to
exercise leadership and public ministry.* Not that women generally were
looking for a more recognised role. When in 1866, Portland Methodists fourd
the rules did allow for women to attend a local leadersOmeeting, this fact was
made known. Only two women braved it to the next meeting N a minister3
wife and a minister@ widow. On later occasions the nunmber did increase
dighty.®® When it came to joining the ranks of the clergy, or administering
the sacraments or holding office in the denominaiond corridors of power,

there was roomonly for men.*

Pentecodalism was more akin to the newer ningeenth century radical religious
movements where women were openly accepted in leadership in and some
cases foundel and led by women such as Ellen White (Seventh Day
Adventism N 1846) Mary Baker Eddy (Christian Science N 1876) and
Helena Blavatsky (Theosophy N 1875) And a the World Parliament for
Religionsin Chicagoin 1893 there were five pgpers presented by women >

%8 Judd and Cable, 1987, p.153f.

% R.Teale, Matron, Maid and Missionary: the Work of Anglican Women in Australia,&in
Willis (ed), 1977, pp. 117ff.

% Thompson, 1994, p.27
31 Gribben, 1972, p.70.

3f By 1917, there were women on the Council of the Australian Board of Missions. R.Tedle,
Matron, Maid and Missionary: the Work of Anglican Women in Australia,Gin Willis (ed),
1977, p. 122.

* Roe, 1986, p.165. Roe points out that there were another fifty presented by men. But she
also sees alimited, but rising, involvement of women in churches during the latter part of the
nineteenth century (pp.162ff).
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‘... and daughters’

In the fledgling Pentecodal movement, as in its ante-Nicene precursor,
Montanism, women openly expressed themselves as leaders, especialy in the
first two decades® Of the eighteen Pentecosa churches foundel in this
county up to and induding 1925 eleven were planted by women. Of the 37
churches established by 1930, over hdf (20) were started by women.®
Fundamentally, this was a question of the naure of ordinaion as much as
anything. Early Pentecogals bdieved they were living in the last days, that
God was pouring out His Spirit on both men and women and that their Gons
and daughersOwould prophesy (Acts 2:17-18),* which they were doing in a
new way through the prophdic gift of glossoladia. It was the coming of the
Spirit that commissioned people for ministry N and He was coming not only
to men, but to women, too. So ordinaion was no longe a gende issue If God
Himself had anointed someone with the Spirit, wha further endorsement did
they need? Rather than wait for official benediction, they simply went ahead.
Recognition usudly followed, rather than preceded, active ministry.

While this conoept was hdd al roundthe world in Pentecogal churches, the
ministry of women was a distinctive feature of the early Audralian movement.
Thedomnant leaders of American Pentecostalism, for example, were men. In
spite of the incredible feats of an occasond woman preacher such as Maria
Woodworth Etter, it was men like the pionesring Charles Parham, the black
Holiness preacher William Seymour, Chicago® imposng William Durham,
North Carolina® enterprisng G.B.Cashwell and the widdy-read

A.JTomlinsoon who laid the founddionsof the movement there.’ True six of

3 For the role of the women Maximilla and Priscillain Montanism, see Eusebius, Historia
Ecclesiae, xiv-xviii; Tertullian, A Treatise on the Soul, ix; Against Praxeas, i.

% See Appendix One. See also GN, various issues from 1913-1926, in particular, 1:5 January
1913, p.32; 12:8 September 1923, p.21; 14:10 November 1923, p.18; 15:12 December 1924,
p.22. There were also many home meetings led by women. For an overview see Chant, 1984,
34ff, 103ff, 125ff.

% Acts2:17 N @\nd it shall come to passin the last days, saith God, | will pour out of my
Spirit upon all flesh: and your sons and your daughters shall prophesy, and your young men
shall see visions, and your old men shall dream dreams. and on my servants and on my
handmaidens | will pour out in those days of my Spirit; and they shall prophesyQ(AV).

3" M.Woodworth-Etter, A Diary of Signsand Wonders Tulsa: Harrison, (1916), 1980. For
basic information on these men see Burgess et al (eds), 1988, relevant articles.
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twelve elders at Azusa Street were women, and there were several well-known
women preachers in America such as Carrie Judd Montgomery and Aimee
Semple McPherson, but they were clearly in the minority.® In the Church of
God (Cleveland, Tennessee) in 1912, 12.2% of ministers were women. But
althoughthey were encouraged to preach and to evangdise, they were limited
in the extent to which they could beinvolved in church govenment. From its
earliest days, A.JTomlinson, the first Genea Overseer, taught tha the
Scriptures did not allow women to participae in governmental affairs. Nor did
the Church approve the ordinaion of women.* The Assemblies of God,
likewise, encouraged women to evangdise, prophesy and preach, but from the
formation of the movement in 1914,they would not alow them to be elders, a
condition tha prevailed for thenext twenty years.”® Even for evangdists, there
were different credentials for men and women. Tha women could evangdise
very well was evident from the work of people like McPherson. But she was
clearly seen to be the exception rather than therule N and with her, there were
gtill many who had reservations In Sweden, the apogolic Lewi Pethrus® name
towers above everyone else@. In Norway, Methodist preacher Alexande
Boddy was the recognised pioneer. In England, the earliest leaders were men
N such as William Oliver Hutchinson, Jones Williams, the remarkable
Jeffreys brothers and the gentlemanly Dondd Gee. In South Africa, it was
John G.Lake® extreordinay evangdism tha laundhed the movement. In
Brazil, Swedish pioneer missonaies Daniel Berg and Gunna Vingren laid the

foundaions** The principad role of women was caring for the family and

* Richard Riss argues a case for the role of women in the early American Pentecostal
movement, but struggles to find a substantial list of women in leadership. See Burgess et al
(eds), 1988, pp.893ff.

% D.Roebuck, @erfect liberty to Preach the Gospel: Women Ministers in the Church of God,®
Pneuma 17:1 Spring 1995, pp.25ff.

“0 Deborah Gill, (The Contemporary State of Women in Ministry in the Assemblies of God,®
Pneuma 17:1 Spring 1995, p.33. Note that the American Assemblies of God and the
Assemblies of God in Queensland were formed independently of each other.

“L For basic information on these people, see Burgess et al (eds), 1988, relevant articles;
Worsfold, 1991, pp.1ff; Hollenweger, 1988, pp.21ff, 75ff, 111ff, 176ff, 197ff, 206ff;
E.Lawless, QNot so Different After All: Pentecostal Women in the PulpitOin C.Wessinger (ed)
Women@® Leadership in Marginal Religions: Explorations Outside the Mainstream University
of Illinois Press, 1993, p.41 — Males founded Pentecostalism and males dominate the
leadership ...Qlt isworth noting that the Brethren, who were in so many ways similar to
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suppoting the church through craft work and the like. There were women
pastors, but they could only reach G certain pastoral level.& In Fiji, theinitial
leadership was in the handsof men. Women were able assistants, but never in

ovesight®

In Audralia, however, the earliest pioneers were women. And thear role was
not jug tha of active laywomen or ministersOwives. They not only preached,
but were involved in decision-making, teaching, administering the sacraments
and genea leadership. This is not to say they worked harder than
missionaiesOwives or the women in organisations like the WCTU. But ther
role was different. Asis usua in new religious movements, authority passed
fairly quickly into the handsof men,™ but it was not so at the beginning. The
first recorded meetingsin Melboume were held in the North Carlton home of
Mrs JH.Nickson in September 1906% Sarah Jane Lancaster attended
Nickson® meetings and looked to her for guidance.®® Lancaster® own
extraordinary work has already been discussed. There seems little doubtthat it
was her prominence and success that opened the way for other women to

exercise thar gifts. Her ministry was clearly amodel for othersto follow.

Florence Mortomore (1890-1927)

Florrie Mortomore (18931927) showed daring and enterprise by exercising a
ministry nomally felt to bethe province of men. She seemsto have cared little
about traditiond conaepts of ministry. For he, it was sufficient ordindion to
be anointed by the Spirit of God and to have the Good News to preach. Armed
with he Bible, a deep sense of compassion for the los and needy, a strong

faith in the miracle-working power of God and an earnest desire to see

Pentecostals, made no provision for women in leadership. Not one woman is given separate
entry in a study of one hundred early Brethren leaders. Not surprisingly, the work is called
Chief Men Among the Brethren. See Pickering (ed), (1918), 1961

2 Gutierrez and Smith (eds), 1996, pp.152, 176.
43 Larson, 1997, pp.25ff.
44 Weber, 1965, p.104.

5 Muirhead, Qohn Barclay,01988, p.2; J.H.Nickson, GPentecost in Melbourne, Australialin
Moorhead (ed), 1908, p.28. See also Chapter Five.

46 JLancaster, G\ustralia,&in Confidence October 1908, p.18; J.Lancaster, GN 17:9 September
1996, p.11. See also Chapter Six. See also Chant, 1984, pp.34ff.
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Christians filled with the Holy Spirit, she travelled far and wide as an
ambassador for Christ. In the 1920s she established N or hdped to establish
N as many as seven congregaions Her ministry resulted in missonaies

going oversess.

Born in 1890, she was the eldest child of Charles and Caroline Mortomore of
Lilydde, Victoria*” Although she died at the young age of 37, Florrie
achieved more for thekingdomof God than mog people manageto doin twice
the time. Chales and Caroline attended the Baptist church at Lilydde, where
Charles was alay preacher. Around 1909, Caroline visited Good News Hall*®
and thirteen months|ater, with great joy and ddight, she spokein tongues.*®

The Mission proudly advertised that Good News Hall was @LWAY 'S open to
Chrigtians, for waiting on GodCand tha hoitality was free (althoughfriends
coming would @dd to their comfort by bringing a cushion and rug®. Around
1910, the twenty-year-old Florrie availed hersalf of this invitation, and stayed
for a weekend. During this time, she was baptised in the Spirit with Guch a
mighty anointingQha Lancaster feared her family would not undestand what
had hgppened to he when she returned home. So she encouraged her to stay
untl the following Wednesday.>® When she arrived home, she found a small
prayer meeting in progress. Brimming with new-foundzeal, she began to pray
individudly for thoge present. There were some dramatic results. A lady Gvho
had not walked without sticks for years, walked home without them.OThe
women in the group were enchanted. Ghe is like an angd,Othey said. Well
might they think so, agreed Lancaster. QVith her ddicate, ivory skin,

4" Mortomore had three younger brothers N Albert (b.1892), Leonard (b.1894) and Cyril
(b.1902). Her parents also adopted three children, Maizie, Dorothy and Mavis. Cyril became a
Foursquare pastor, serving churches in several places in New South Wales, including Orange,
Cessnock, Newcastle and Newtown. See John O'Connell, @yril Ernest Mortomore (1902-
1974)Qunpublished essay, Sydney: Tabor College, 1993.

8 GN 16:1 January 1925, p.10.

“9 Caroline already had some experience of divine power. On one occasion, one of the boys
suffered from a painful knee, the result of an unnamed disease aff ecting the hip. His leg was
strapped in irons and he could only walk with the aid of crutches. For many weeks, there was
no sign of improvement. Finally, in desperation, Caroline sought help through prayer.
Subsequent medical examination affirmed that the boy had recovered. See GN 1:5 January
1913, p.12.

0 GN 18:8 August 1927, p.14. Following details about Florrie Mortomore are from this
source, pp.14-15, unless otherwise stated.
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surmountked by a wealth of flaxen har, added to the degp spiritudity of her
wordsand actionsGshe did seem out of thisworld. Later, her father was healed
of an injury throughher prayers.® In mid-1912, she volunteered for service in
India®* As a missionay, she was both gifted and faithful, but reluctantly, for
hedlth reasons sheyielded to her parentsQurging to return to Audraliain 1914,
where she settled in Brishane Queendand. and was assisted in her work in the
first twelve months by Emmy Field (later Close).>® Mortomore now began a
widespread work of evangdism in many parts of Queendand. he carried her
Gogd torch,Osaid Lancaster, @intl many lights were kindled which shal
never be put outOAt a time when travel was difficult and accommodaion
often gspatan, Mortomore showed courage persistence and strength in
covering largedistancesin alarge State @ow up the north coast, now down the
south coast, or anon aong the main railway lined Testimonies of convasion,
healing and baptism in the Holy Spirit followed her.>*

In Mackay, one thousand kilometres north of Brisbane she met Bessie
Couldrey (1891-1958) Of Brethren background, Couldrey had been bom in
England, migrated to Canada and thence to Austraia®™ The two travelled
togeher till the end of 1923, when Bessie married and settled in Cairns In
Mackay, Mortomore introduecd Annie Dennis to the baptism in the Holy

Spirit; shewas also to become an effective minister.

L GN 1:6 October 1913, p.6

%2 GN 1:5 January 1913, p.9; & our Young Men Shall See Visions,OGN 1:5 January 1913,
p.17.

> After this, the Closes itinerated through Victoria, New South Wales and Queensland , Quith
Gospd vanQdoing open air work. GN, 18:4, April 1927, p.I1. They were later officially
recognised as evangelists. GN 18:6 June 1927, p.11.

% For example, awoman who signed herself only as D Creported a miraculous shower of
rain in time of drought providing water for baptism by immersion, her own baptism in the
Spirit and her own healing, all as aresult of avisit from Florrie Mortomore. See G\nother
Comforter,OGN 9:1 February 1923, p.13. Littleisknown of Mortomore® preaching content.
However, it was plainly Pentecostal. One of the few surviving written articles of hersis abrief
Bible study on dreams and visions. See GN 17:5 June 1926, p.17.

% | eonard Cook, personal interview, 30 January 1994; Ruth Dyer, personal interview, 28
January, 1994; N.Smallcombe, Into the 21st Century Cairns; Cairns Christian Centre, n.d., p.6;
GN Vol 18, No2, February 1927, p.l0.

% Richmond Temple Souvenir, 1939, p.42; see AE 6:11 October 1940, p.9; AE 13:1 December
1946, p.13f. See more on Dennis later in this chapter and in Appendix Ten.
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In Toowoonba in 1921, Mortomore and Couldrey hdd weekly meetingsin
the O@rien home where many spoke in tongues for the first time. > Some
members of the Churches of Christ congregation at Meringandan, an outreach
from the church in Toowoonba had a chaismatic expeience, induding
George Burns, who was later to pioneer a new church in Mackay.>® Initially,
Burns had been disturbed about Mortomore® ministry, fearing tha she was
bringing divison and harm. He was ultimately disarmed by a kindly letter from
Mortomore telling him they were praying for him to beled into the fullness of
the Spirit. Burnswas ®df amused and haf annoyelCeat the suggestion that he
was not aready Spirit-filled, but ultimately humbled himself and cried out to

God for an outpouiing of the Spirit in hislife.*

At Maryborough, Mortomore spent months in @ioneering, visiting and giving
outbuntil an assembly was formed. So many people respondel tha she had to
call he paents from Melboume to shephed them. This they gladly did, later

moving to Brisbaneto hdp with the church there.®®

When Aimee McPherson withdrew from he commitment to preach for Good
News Hall,** Mortomore courageoudy undetook to be the campaign speaker
in the Exhibition Building in Brishane Lancaster and Winnie Andrews, the
church secretary, joumeyed from Melboume to assst her. Smal nunmbes

> GN 19:7 July 1928, p.12.

%8 George Burns, @\ Tribute to Sister F.Mortomore,GGN 18:8, August 1927, p.I5; for more on
Burns see Chapter Eight.

% Gister O@rien® @entecost in Toowoomba,OAE 15:6, May 1949, p.18f; W.A.Buchanan,
letter provided by Buchanan family. Thefirst person in Toowoombato experience the fullness
of the Spirit was Edie Peters whose husband became one of the Pentecostal stalwarts in the
district. Others to be affected were members of the Kgjewski family. See H.Farnsworth,
(Pentecost in Toowoomba,OAE 15:6 May 1949, p.18. In 1945, a Kajewski family reunion was
held at Toowoomba, and according to a contemporary report, @l but about half a dozenCof the
93 descendants of the original couple were present. An accompanying photo shows about 60
family members. AE 11:11 October 1945, p.20f. It has aready been mentioned that Florrie®
brother Cyril married a Kajewski girl. Mortomore also awakened the interest of an accountant
named Cecil Swenson (b.18 June 1906) and his wife Pearl (b.17 May 1906), whose kinfolk
are still in the church athough it was actually under the ministry of W.A.Buchanan,
Lancaster@ son in law, that the Swensons were filled with the Spirit. Cecil Swenson® son was
surprised that it was his father, not his mother, who first experienced the Spirit® anointing, as
his mother was @ good womanCbut his father was (ot such agood man.OHe concluded that
his father needed God@ blessing more than his mother! See C.B.Swenson, ®Pentecost in
Toowoomba,OAE 15:6, May 1949, p.16f; Pearl Swenson, personal interview, 16 April 1993..

% GN 16:9 September 1925, 17; J.Lancaster in GN 18:8 August 1927, 14.
¢! See Chapter Seven.
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attended, but over a dozen people were convated to Christ.?? A woman who
had been GtonedesfOfor six months received (erfect hearingOA lump
immediately disappesred from another woman® side. A woman whose knees
were bandaged because of injured cartilages walked normally the next day and
bumed the bandages. A younginsomniac dept peacefully throughthe whole
night and continued to do so thereafter. Other's clamed healing from neuritis
and rheumatism. One woman was convated from Christian Science and
baptised in the local Church of Christ the following Sunday night Three
people were baptised in the sea at Sandgde and five more in a waterhole. In
Brisbane, there was now a small but soundcongregation of aboutfifty people,
with three meetings every Sunday.®® Shortly afterwards they visited Nambour
and began meetingsthere.®

The dedication and passion of Florrie Mortomore® faith is indicated in an
address she gave in Brisbanein 1922 at the Exhibition Buildingscaled (The
Dragoris Plot.OIn this study on Revelation chapter 12, she argued tha the
vomanOrepresented al bdievers and tha the @nanchildOsignified a small
body of more dedicated saints.®® This company were thos who had Get ther
whole hearts on purifying themselves, and are calling others to do the same,
tha ther Bridegroom may find them ready when He comes, and receive them
with joy.O Was it agang @espectable churchgoesOtha the Dragon was
plotting? Or was it agand those who were willing to go into the world to
reach the log and to stand for God® truth? She conduded with a plea tha

62 GN 9:1 February 1923, p.18. Further details about Florrie Mortomore( Brisbane meetings
are also from this source.

® GN 9:1 February 1923, p.23; H.Martin, @ueensland report of Evangelist Van Eyk®3
Brisbane Visit, OGN 18:4 April 1927, p.11.

64 James Speer Conwell (1863-1943), adevout Presbyterian, was living with his family at
Nambour when his son-in-law picked up atract from Good News Hall at arailway siding.
Jamesread it and wrote to Melbourne for more information. As a result, Mortomore and
Couldrey visited Nambour. Through their ministry, James was baptised in the Spirit, aswas his
son Thomas, together with a few neighbours. Tom Conwel @ family |eft the Presbyterian
church and he began home meetings This was the beginning of the Assembly of God work at
Nambour N Allan and Jean Conwell, personal interview, ¢.1991; M. Penny, personal
interview, 23 March 1992. Tom Conwell aso initiated the work at Woombye N AE 12:5

April 1946, p.20.

® F.Mortomore, (The Dragon( Plot, OGN 14: [0, November 1923, p.3.
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Christians would yield wholly to the Lord. While the validity of her exegesis
might be questioned, theintensty of theapplication seems beyond question.®

In 1925, in an address on the Q ast DaysQ) she drew heavily on the Bible,
providing chapter and verse for every point N over 100 specific quogtionsin
al! It is plain tha there were several founddiond bdiefs to her philosophy of
ministry. Firstly, she had a strong commitment to the authority and integrity of
Scripture. Secondly, she clearly affirmed tha salvation was secured on the
basis of the atonement of Christ and tha the Spirit of Jesus indwelt every
bdiever. But to bein the body of Christ it was necessary to be bgptised in the
Holy Spirit for there was no other way into the body (1 Corinthians 12:13)°".
First it was necessary to fulfil the conditions especially repentance and
baptism by immersion. It was important to obey God®@ Word in every respect,
for God® Grue childrenOwould @ather die than dishonor[sic] God by denying
Him.OThe end of the age was fast approaching and the Lord would soon be
returning for His Bride There was no time for delay. It was important now to
obey God® Word and ask for the Qetter rainOof the Spirit before it was too
late.®® Herb and Thera Smith were so chdlenged by Mortomore(® message of
total commitment, they joumeyed in 1925to Osaka, Japan, as missionaies,®

as did the Neilsonsof Townsville.”

In December 1923, Mortomore was back in Melboume where she was one of
severa speskers at a special Christmas lundcheon provided by the Mission for
over a hunded @oor and needyOpeople. @n no milliondre® home was a
Christmas dinne enjoyed more,Oreported Good News.” In 1924, she was on

the move agan, travelling as far north as Cairns In Maryboroughshe enjoyed

%t isof interest that asimilar view of the GRaptureOwas presented in 1913 in Melbourne by
John Coombe, who became the founder of the Australian Nepalese Mission. See J.Coombe,
('he Rapture of the Saints,Osermon transcript, 31 July 1913. Van Eyk also drew a distinction
between Gwo classes of believers,(those who were in the kingdom and those who were in the
Body of Christ N GN 17:12 December 1926, pp.5f.

671 Corinthians 12:13 N @ or by one Spirit are we all baptized into one bodyE &AV).
% F.Mortomore, Gn the Last Days,OGN 16:1 January 1925, pp.8-10.

% @rirst Australian Recruits for Japan,OGN 17:3 March 1926, p.10f.

" GN 16:10 October 1925, p.10.

™ GN 15:2 February 1924, p.20.
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Qweet fellowshipOwith the bdievers there. One of the women of the church
joined he’ and they travelled on to Rodkhampton, where she hdd tent
meetings for mog of Jung with gaheingsamost every night of the week .
They unesrthed some (reciousjewe sOand three people Gollowed the Lord in
the waters of baptism,Ooneof them Go mightily unde the power of GodOthat
he could hardly make it back to thetent. Florrie wrote, @h! May | ever bean
emptied, cleansed channd to be used as He wills.&

In Townsville, they were able to share the Word with a nunmber of Abarigind
people. The young Entickngp brothe's, who had been caled to the ministry
throughthe work of Annie Dennis, were evangelising there.”* The two women
continuad to Mackay where they were greeted warmly and then went on to
Cairns whee, on 9 Decembe 1923, Bessie Couldrey had married widower
Carl Lewis (Charles) Kgjewski (18911976)

Here Mortomore was glad to hdp in the quest of al those who longel for
(nore of God and His righteousess.OThere were both white and @oloured
folkQ bath old and young Of particular joy was the fact tha groupsof 40 to 50
Aborigines were now meeting togeher in and around Cairns evidently the
fruit of thework of Isabdla Hetherington.”® A few short years previoudy, Ghe
gloriouslight of the Gogpd with the accompanying bgptism in the Holy Spirit
had scarcely touched these placesGbut that now there were Qittle companies of
earnest Christians shining for Jesus earnestly pressing on themselves and

earnest for theblessing of others.0

In 1926, Lancaster visited Cairns. She reported tha two Sunday services and
an Apodolic Faith Sunday School were conduded regularly.”

All over Queendand and beyond, Florrie Mortomore won many hearts. Her

smplicity of faith, her earnestness, hea compassion, he dedication and her

2 This woman is identified only as Gister B.D.Oor Gister Bernice® See GN 15:6 June 1924,
p.9; 15:11 November 1924, p.11

" GN 15:6 June 1924, 9; 15:11 November 1924, p.11

™ GN 16:9 September 1925, p.17. See further on Annie Dennisin this chapter and in Appendix
Ten. On Charles and Will Enticknap, see Chapter Thirteen and Appendix Ten.

' See Chapter Eleven.
® GN 18:2, Feb 1927, p.l0.
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sweet dispostion disarmed the mog antagonistic. Only 36 years old, but agan
suffering ill hedlth, she returned to Brisbane where in late 1926, Lancaster
wrote of the Gdlowed joyOshe experienced in beang reunited with her and

othersthere.””

By now there were two congregaions in Brisbane N one a Wooloowin
pastored by Harold Martin and one at the West End Mission Hous led by
Mortomore, where sick and needy people were taken in and cared for.”® Baptist
layman F.W.W.Bates told how he had thoughtPentecodal teaching was evil,
but after meeting Mortomore, he was convinced of its truth. On 9 July he
received the Spirit.”” Mortomore was jug as ddighted with being able to give
a New Testament to a smal boy as she was when crowds came to he
meetings®® Meanwhile, her hedlth did not improve Although Pentecosa
ministers were later to recognise tha divine healing may not apply when there
has been bodiy abus, in thos pionering days, anything other than absolute
trust in God for recovery could be seen as alack of faith® A call for increased
prayer was issued.®? Tha year, althoughher work was openly honoued, she
was not asked to serve on the Apostolic Faith Mission coundl. @ur sister's
hedlth is too valuable,Owrote Lancaster, Gor the Conference to impose the

strenuousduties of a Coundllor uponher.&

In 1927,in spite of the many prayers, she passed away. At theyoungage of 37,
she had, to quot one member, Guned out for God and precious souls.&*

Winnie Andrews wrote N

" 3 Lancaster, (The Editor Visits Queensland, OGN 18:1 January 1927, p.10.

8 Roy Valentine, private communication, 11 July 1994; GN 16:12 December 1925, p.19; GN
18:7 July 1927, p.19; GN 21.:6 June 1930, p.7.

" GN 19:8 August 1928, p.7.
8 GN, 17:3 March 1926, p.12.

81 See B.Phillips, The Life Story of Beryl Phillips published by the author, 1985, p.5. @netime
| was away with the pastor (C.L.Greenwood) and hisfamily at Daylesford Springs for arest.

He was suffering from bad carbuncles on his neck, and when | asked why God didn@®heal him,
he said he hadn® the faith to ask for healing because he had worked too hard and needed rest.0

8GN, 18:2 February 1927, 19.
% GN 18: 6 lune 1927, p.11.
8 W.A .Buchanan, letter, quoted in Chant, 1984:45.
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A few short weeks have sufficed to show the magnitude of her self-sacrificing
labors for her beloved Lord, for all over Queensland we find rejoicing heats, ard

livessweetened, as the directreault of the life-giving word which she preached®

A former neighbourin Lilydde wrote, @ shdl never forget the wondeful
address (thelast | heard her give) from Psalm 45: "The king'sdaughter is al
gloriouswithin"; theway this dear, weak sister hdd forth in a strongvoice, her
very beng pulsating with love and joy, was indeed, an ingiration to all

present.® Her mother described her death in moving terms N

Her end was sweetand peacefu; she did long for someme to continue in prayer
most of the time. Satrday midday she asked for all to get down and pray for
victory; it was a very busy day for most but God touched heats and prayers
agerded in real earred. Father had a vision: Odlthe cushions and carpet were
sprinkled with eath.Ol knew too well what that meant: ORrth to eath.ODuring

the evening she would have us sing hymns of victory and she joinedin the singing

When we said, Odaus,Oshe would repeat it. We think she had a vision once; her
facelit up, she smiled so sweety ard said: OBéssed Jesus.OShe died with OdsusO
on her lips. Nurse Green said she never saw such a peacefli deah N no

struggling, just asimplefalling adeep®’

A phoo published at the time of he death shows her looking much older than
her 37 years. But thee is a serenity and an intengity in her gaze tha reflects
both her peace with God and he deerminaion to serve Him unswervingly.
After he death, Lancaster founda poem written in her handwriting which, as
Lancaster putit, @xpress(ed) her inmogt feelingsand desiresiN

Laid on Thine altar, O my Lord divine,
Accept this gift to-day for JesusOsake.

| have no jewels to adorn Thy shrine,

Nor any world-famedsacrifice to make;
But, here, | bring within my tremHding hard

Thiswill of mine N athi ng that seemeth smalll,

8 (Becretary( Report of Brisbane Campaign,OGN 18:11 November 1927, p.10.
8 F.W.Perrin, OA Tribute of Christian Love,OGN 18:8 August 1927, p.I5.
8" GN 18:8 August 1927, p.15.
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And Thou, O Lord, alone carst undergand

How, when| yield Theethis, | yield mine all.®®

Pauline Heath (c.1889-1940)

Pauline Heath (¢.18891940) like Sarah Jane Lancaster, pastored a Pentecostal
congregdion for many years. Having spent her childhoodin India, where he
father was a railwayman, and having been broughtup as an Anglican, at the
age of 21, she drifted away from the church.®® Two years later, influenced by
the writingsof Thomas Paine W.G.Foote and Robet Blatchford, she declared
herself an agnodic, and became Gtrong in her arguments for agnosicism,3°
athoughsheformed a set of rules by which she soughtto direct her life. ® was
going to live ethicaly, be good, honest, truthful, hdping and cheering others,
to sacrifice myself, and hdp those | met into a happier frame of mind Oshe
said. She bdieved hea philosophy was based on the teaching of Jesus and so
felt reassured tha all was well with her life.

However, for the next two decades, she felt increasingly despondent. Her
motives were pure, but Gailure hesped on failure,Oamong them a divorce.®
Since 1922, she had been the successful and popular proprietor of the Lone
Hand Cafe in Rundle Street, Addaide, but was still discontent.® Her parents

continuel to pray for her and to urge her to bdieve.

Then, having been depressed for months at the age of 41, she met Gudav
Janen, someone she felt she could trug and stirred by his story, she attended
the Apogolic Mission in Addaide1l3 Novemberl925, she made a public

commitment to Christ. It was atrandorming experience.

% GN 18:8 August 1927, p.8. It is not clear whether Mortomore composed these verses herself
or simply copied them.

8 GN 17:6 June 1926, p.7; BSC XI11:2 December 1940, p.2ff; N.Fabian, personal interview, 15
August 1991.

% The News, 30 November 1927.
°L N.Fabian, personal interview, 15 August 1991.
°2 The News 31 March 1927.
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As areault of he convasion, she was filled with joy and love She gave up
smoking, but began to be beset by doubs. How could she know wha had
happened to her was real ? Then, two months|ater, she, received the Spirit N

As | prayed, something happered A softness of power fell upon me bringing with
it afragrance and soothing. How can| express the things of GOD in the words of
marf? Words fail. But there was an answer ... A voice, avision, a mesagg, yes
that would have beenaccading to my idea,but this, this soft, sweetpower. What
was it? What could it be but the arswer? Here then was the God | had been
searching for ... | wassatisfied... But GOD, Who knew the hardness of my heat,
knew also that | needed more. For evenasl atempedto rise from my knees... the
POWER fell. This time, not sweet ard fragrant, but like a stroke of lightning, like
aswift electric currert, like an overwhelming flood, it held me,| could not rise. It
took possession, | could not kneel Every muscle was visited, every nerve dealt
with, till | lay on the floor, helpless under the POWER of GOD ... | lay there for

more thanan hour.®

The spirit of Pentecos had doneits work. Shewas never to look back agan.
Some thoughthe mad; others bdieved her testimony.*

By 1927, at the age of 38, she was the acknowedgel leader of the work and
known affectionaely by the members of the Mission as Gister JoyO Regular,
dthoughsmall, newspaper advertisements presented her as Gister P.A.Hesth,
the Ex-agnogic Gospel Preacher,® with Hines Retchford as song leader. An
undded flyer draws specia attention to her being a woman, inviting people to
(Hear Addaide@ Ex-agnogic Lady Preacher.ONo collections were taken and
she received no salary. She was @bsolutely out on faithGtrusting God for her
needsto be met.*® In 1930,the Mission launched an eight page quaterly called
The Apogolic News.®” Only origind articles were published.

gf P.Heath, letter to the congregation at the Mission, 15 January 1937, copy from Gus Jansen;
@romoted to Glory,OBSC X11:2 December 1940, p.4.

% M.M.Fabian, AN 3:2 December 1931, page number deleted; GN 16:12 December 1925,
p.14. Reference is made here to awoman who was so filled with praise at her conversion that
she was henceforth called QoyO See also GN 17:6 June 1926, p.7.

% eg The News, 31 March 1927; 7 July 1927; 30 September, 1927.
% AN 1:4 June 1930, p.2.

*"1n 1937, the Mission became the Bible Standard Mission and the name was changed in
December of that year to the Bible Standard Call. From a historian(@ viewpoint thereis an
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The Mission did not grow significantly over the ensuing years. But Sister Joy
was not overly concerned; she aways counted a small dedicated group of
people more valuable than a large group of indifferent ones.®® She spent a
great deal of time in prayer N even to the point of wearing dark glasses to
cover the redness in her eyes caused by weeping in intercession®® QVe all
knew when we were prayed forlOrecaled Norm Fabian, the man who
succeeded her as pastor.'®

Heath® story illudrates very clearly the power of experience in affirming a
religious conviction. A few lines evidently written by he appeared both in
Good News and The Apodolic News. They reflect her spirit and heart for the
faith she professed N

Give me, my God, that upward|ook,
That gazesbut on Thee;

That sensesnaught on earh, but grags
Thy matchless majegy ...

That reaiseswhile on earth

My life islivedwith Theg

Hiddenin Christ, and Thou alone,
LifeOgrard Realty. '™

For eight years N from December 1932 to her desth in 1940 N Heath
published a series of short Bible studies on the Song of Solomon, some 32in
al. She got as far as chgpter two verse 15. With tende tones, and a sense of
longing and intimate love reminiscent of tha of the mystic Teresa of Avilaor
the effusve Mothe Julian of Norwich or the passonae Richard Rolle, she
dwells lovingly on the Bride@ relationship with the Bridegroom and her
exquisite communion with Him. The spirit of Pentecod is hadly anywhere

more intimately portrayed N

annoying anonymity in the News. But this was a matter of policy: O..we do not print namesin
our paper except in very exceptional cases...ON BSC 11:2 December 1939, p.4.

% | .Hart, persond interview, n.d. but c. 1970.

% | Hart, interview; Norman Fabian, interview, 15 August 1991.
190 N Fabian, personal interview, 15 August 1991.

101 GN September 17:9 1926, p.5; AN 1:4 June 1930, p.4.
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Her beloved hascalledto her. She awakes She heas. She moves Thereis but one
who could thus stir her heart for thereis only one who haswon and now holds

herlove. Quisten, listenGshe whispers Giiis the voice of my beloved O

Had thou a beloved, O soul of mine? Doesthe word of the Shulamite rouse an
amswering throb in thine hear® Is there one voice for whose tonesthou art ever

listening? Art thou waiting and longing to hearit?'*
Or,

Earthly kisses lose their freshness ... But with the Bridegroom, Who loves with
everlaging love, thereis no weainess. Eachnew kiss comeswith its own ahiding

joy, ard a sweet promise of moreyetto be ...'®
Or,

And knowing Him, seeing the bamer of love floating overhead the eyes of the
Bride turn to Him Who has won her love, and the strength of that love
overwhelms her. Her head drops on His bosom, she feels his Arm of strength

around her, and she cries*
Or,

My Belovedis mine ... yea, all this and more, much more, O soul of mine. He is
mine to speakto N mine to look to N mine to love N mine to care for me N
mine to succaur me N mine to undergand my pain N mineto increag my joy N
mine to walk with me all along my weary pilgrim path N mine to erfold mein

Hisown love N mineto take meto be with Himself for ever ...**®

Yet in spite of this affective focus there is a warning of the danges of
depending on experience aone It was faith, not feeling, tha pleased God. To
seek emotiond experiences was to allow feelings @o usurp the place of the
Word of God and of faith in tha Word.3" The spirit of Pentecost was central
to Heath@ ministry, but never to the supplanting of Scripture. In al her
published articles, Bible studies and sermons the use of the biblical texts was

192 BSC 9:3 March 1938, p.9.

103 AN 4:3 March 1933, pp.6,7.

104 AN 8:3 March 1937, p.12.

105 BSC X1:4 June 1940, p.10.

196 Graith or Feeling,OAN 8:4 June 1937, p.2.
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paamount She had no theological training but spoke ®y the ingiration of the
Holy GhogO

She regularly conduded open air meetings at Kingdon Statue, in the city of
Addaide and in Botanic Park, and occasiondly organised specia series of

meetings'®’

Prophesying was an integral pat of worship in the Mission, and
the texts of these prophesies were occasiondly printed. Heath@ interpretations
of utterances in tongues, usudly spoken in conjundion with a prepared
sermon, were aso published. One newspgpe advetisement even quokd

0ne108

Like mog Pentecodal interpretationsit was largdy a restatement of Scripture
(in this case Psam 45 and Revelation chgpter 19) with a positive note of
encouragement, prodamation and urgency.'® Others of Heath@ interpretations
were disarmingly simple (@ehind the written word standstheliving Word, the
gloriousinvisible Saviour who reveals himself in secret to the loving heartQ.

Others were more profoundN

We revive the memory of His humiliation;
we make a sacranert of His shame.
Through certuries

His death is associated with His glory;

and whenwe preach

it isthe preaching of the Cross.
Or,

With His own hard
He lights the beacon fire

from hilltop to hilltop

197 The News, 30 November 1927.
108 Advertiser, 1 October 1927.

19 The text of one advertisement read N SUNDAY 7 p.m. SISTER HEATH CONDUCTS
SERVICES. Being filled with the Holy Spirit, she often speaks with other tongues and
interpretations as the Spirit gives her utterance. One message last Sunday night was, G\rise, Oh
Lord Jesus! Arisein Thy [sic] might and plead Thy Own cause. Thou Who art King of Kings
and Lord of Lords, Whose vesture isdipped in blood. Ride gloriously forth in Thy might. Ride
gloriously forth because of meekness, truth and righteousness. Arise and gird on Thy sword
that all the earth be filled with Thy Presence and Salvation, his earth which Thou hast
redeemed with Thy most precious blood.OProve all things. Come and hear her who for 20
years was an agnostic and only converted two years ago. All welcome. No collection.
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till their wandering eyes

look backto the gatesof Paradse

and therethey seein glowing letters

the words God Omnipotert hath said,

OTe womarDseedshall bruise the serpertO$iead &

These were not jud ecstatic outbursts. They illudrate the subtie rhythms and
striking imagery of apersonwith anatural feel for languaye and a deft bdance
between contemplation, ingiration and imagination. Heath® praying, too, was
impressive. Gister Joy would lift you up to heaven when she was anointed by
the Holy Spirit in prayer,Osaid Fabian**

In spite of seven years of faithful ministry, inevitably, some disaffection arose
aboutfemale leadership. So in 1934, Heath stepped down as pastor and took
the title evangdist @wing to the beief among our brethren in Christ tha a
woman is not permitted to be a pastor according to the ScripturesO?
However, Norm Fabian, the new pastor, later made thewry comment, QVe just
carried on as usud.®" Thetitles had changed, but the roles had not

Two years later, after preaching at the Bible Standad Church in Melboume,
Heath was offered a preacher® credentia from them, which she accepted. She
was pleased to find tha she and the leader, Dr Mina Brawner, agreed on
amog dl points of dodrine* In 1940, a building was erected in Compton
Street, Addaide, for the Mission. Sadly, Sister Joy never saw the fruition of
this project. On 6 Octobe, at the age of fifty, before the building was
completed, she died of cancer and the key was first turned by he grand
daughter.*

10 payline.Heath, (Tongues and I nterpretation.OThis is a seven-page document provided by
Norm Fabian and attributed by him to to Heath

11 N.Fabian, personal interview, 15 August 1991...
12 AN 5:4 June 1934, p.1.
13 N.Fabian, personal interview, 15 August 1991.

114 b Heath, letter to the congregation at the Mission, 15 January 1937. See further on Brawner
in this chapter.

15 For reports of the new building see BSC X 1:3 March 1940, p.1; BSC XI1:1, September
1940, p.1. See also N.Fabian, personal interview, 15 August 1991.
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Ellen Caroline (‘Nellie’) Mather (b.1894)

Ellen Caroline (NellieQ) Mather (b.1894) was brought up on a farm in
Gippdand, where she suffered with a gradud deerioration of the spind cord
and was beadfast much of thetime. By thetime shewas 27, shewasin so much
pan she began to long for deasth. Any physcal exertion would leave her
exhauged for days. In September 1922, she heard of Aimee McPherson®
meetings in Wirth@ Olympia in Melboume and arranged to be taken there.
During this time, shefelt something like an electric shodk go throughher body
and realised she was hedled. Over the next few days, there was a struggle of
faith as some of the symptoms reappeared, but she pasisted in truging God
and soon was free of al pan and working had on the farm without
difficulty.*®

Within a year, she preached for the first time in a Methodist church at
Allandde, in South Audralia. In 1924, she and her recently widowed mother
established a boading hous in Geelong, Victoria. During that time, she began
to hunge for a despe spiritud experience and visited Robat Homned
Southern Evangdical Mission, where after praying for several days, she was
baptised in the Holy Spirit N

The hunger for the blessing intemsified until | felt broken-heared and almost

degairing of ever receiving the gift asl wept and wept before the Lord.

Suddenly it seemedasif liquid glory began flowing all over me ard presertly |
began singing a beauiful melody in alanguage | had never leaned. My teas of
amguish and degpair were turnedto tearsof joy and gladness. As | sang on and on
a greatjoy was almost overwhelming me and my heart was overflowing with

praisesto the God of Heavenfor hearing my prayer ...**’

She had imbibed the spirit of Pentecod. In 1926 she enrolled in the newly-
established Victorian Bible Ingitute. Shelater described life at the College N

The school was a two-storey building with a large lecture hall and many other

rooms both upstairs and downstairs. My biggeg difficulty was finding a place

° GN 15:12 December 1924, pp.12f; Jordan, 1970,, pp.14ff. Further details are from this
source unless otherwise stated. Ellen (Nellie) Jordan@ maiden name was Néllie Mather.

17 Jordan, 1970, p.51.
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where | could get alone to pray. One morningE | made my way quiety down
stairs, through the lecture hall and into the printing press erclosure. It was just
what | needede

The young menstuderts having apparertly agreedtogether to try out the printing
press, rose ealy and cane bustling into the printing press erclosure to try their
skill at printing. Needess to say that put an end to my sarctuary E One day |
discoveredan empty built-in wardrobe just a few doors away from our sleepng
quarters and | thought, Olhave found a place at lag.OThis one worked well for
quite a time (apart from the stuffy feelingE ) One morning, | was down on the
floor in prayer in the wardrobe when sudderly the door flew open | donOtknow

who receivedthe bigge fright, the young manor IE 8

In Octobe 1927, a @ell, sim, dignified young woman,®™, she launched out
with a companion named Grace Greig in itinerant ministry.**® Armed with a
few hymn books a collapgble char and a small folding organ, they began by
setting up in the street, jus the two of them, and singing and preaching. After
some ruggeal activities in Gippdand, they bouht a secondhand car and
ministered in Castlemaine Then Mathe was invited to pastor a Pentecodal
church in Bendigo which she did for a few months until @addyOClarkson Oa
former Salvation Army officer, took over. In June 1930, she and he mother
were invited to serve in Balarat for three months The church, heavily in debt,
was unde the impression Mather had agreed to Grug the Lord for her needsO
and she laboured for several weeks in the cold of winter withoutany income.
Findly, they gave her five pounds.*** Not surprisingly, at the end of her term,
Mathe moved back to Bendigo, where she recupaated from a time of ill
health, and then conduded meetingsin many townsthroughoutcounty areas.
In Echuc, over 50 people attended meetings N in spite of the town band
playing right outside the hdl.*** In Wonthaggi, she sept in a tent for three

months and suffered privation throughlack of food and money. But there were

18 Jordan, 1970, pp.56f. See also GN December 1924, pp.12f.
119 s Douglas, personal interview, 21 November 1989.
120 A Davidson, personal interview, 20 November 1990; RTS, 1939, p.27.

21 Minutes of Assembly of God Church (originally called Pentecostal Church), Ballarat
Branch, 16 June 1930, 4 July 1930 and 21 July 1930.

122 AE December 1930, p.10.
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rewards Here, a youngwoman with a spind injury was hedled after anointing
with oil, as was a woman with panful legs and a man with damageto his eye.
Oneday, she prayed for a turnip to make soup: the next day shefoundoneon

theroad. It was an encouraging sign of God®@ grace.

At the beginning of 1937, after a brief stay in Melboume, Mather was back in
Ballarat. The assembly® finandial woes had not been alleviated. There were
only adozen people attending membersOmeetingsand in May 1931, they till
could not afford to pay a pastor. By 1937, they were able to offer a small
stipend of aroundtwo poundsaweek N atarget they sometimes did not meet
but which eventudly was increased. Mathe and he strongminded assistant
Gladys Williams were offered a twelve month term of office, which was
renewed the following year. During this time, bgptismal services were hdd in
the City Baths even in winter. After another six months, Mather declined a
further invitation as she had @ther definite progectsd®®  The congregaion
was grateful for her and her companion® efforts. The membership had doubled

and many were baptised in the Holy Spirit.***

In 1939,Mather moved to Queendand and took over the Gympie Assembly of
God church. Shewas not averse to hard work, and readily hdped with milking
aherd of 94 cows when the machines broke down. She also ministered in other
townsin Queendand, before moving to Brisbane where she was to spend the
next fourteen years, pastoring the Full Gospd Assembly a Woolloongdbg
assisted till by Williams.!® @Ve had a visit from Sisters Mather and
Williams,Owrote the pastor at Maryborough, @nd ther ministry was greatly
appreciated (and) enjoyed by all.* She was willing to do anything N even
sewing for Aboriginds at Daintree, rom daylight to dark.&*’

123 Minutes Ballarat, 31 December 1936, 24 October 1937 to 16 April 1939.
124 Minutes Ballarat, 7 May 1939.

125 AE 7:7 June 1941, p.16.

126 AE 7:1 December 1940 p.12.

127 Lancaster, personal interview, 18 December 1993.
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All through her ministry, Mather loved to condud open air meetings playing

her portable organ or piano accordion as well as preaching %

lan Munro, in his foreword to Mather® autobiography, pays tribute to her
ministry N
Her reputation asa spiritual ard loving shepherd of the flock of God, washeld in
exceedngly high esean, among the circlesin which she moved. Her dedcation
to the call of Christ and obedence to the leadng of the Holy Sprit, were at all

timesa directinspiration ... She was always a pioneea, and has never sought or

akedaneay road'®

Mina Ross Brawner (b. ¢.1880)

MinaRoss Brawne was an American medical practitione who, feeling called
to Audrdia, arrived in Sydney in 1927 She was welcomed into the
Northbridge home of Jothan and Kate Metcafe which she used as an
opaating base and where she had @ desp-cushionad charOwhere every
morning she spent time in prayer.** Prior to her convesion in 1904, Kate
Metcalfe had been congantly ill, and @ould not go two days without
medicine OShe had not touched any since. She had also been baptised in the
Holy Spirit, evidently throughL ancaster® ministry.**

Brawner was a good speaker and made effective use of her medical training to
illugrate her preaching of the gogd. She was dramatic in both dress and
manneg, he Aimee McPhasonstyled gown and her white har creating an
impressive image. @\l the kids in Balmain and Rozelle thoughtshe was an

angd,Orecalled oneman ***

128 | n 1949 in Brisbane she married, but within days of the wedding, her husband, a World War
Two veteran, died. Six years later she married again, this time awidower named Jordan, who
diedin hissleep in 1961. In 1970, at the age of 76, Mather married Methodist minister Henry
Lawson-Smith, at Pakenham East, Victoria, where they continued to minister together. See
Jordan, 1970, pp.133ff.

129 Jordan, 1970, Groreword,®no page number.

130 GN 19:12 December 1928, p.11. For background details on Brawner see Appendix Ten.
131 GN 18:6 September 1927, p.19; 20:3 March 1929, p.5.

132 GN 1:6 October 1913, p.11.

133 N.L.Armstrong, personal interview, October 1993.

44¢



Women of the Spirit © Barry Chant

On 27 Octobea 1928, she was accepted into the Apogolic Faith Mission as a
Pastor-Evangdist.’** She wrote a series of articles in Good News under the
title, @/oman in the WordQwhich later appesred as a book, published at Good
News Hall. In this work, she unashamedly advocated the public ministry of
women. As a dodor, she had served equdly with men and been taxed equdly
with men. Why could she not preach equdly? Both man and woman were
named A damCby God (Genesis 5:2). They were both given dominion over the
earth. The ®emale manOwas the culprit in the Fall and thusher indgrendence
was log. But throughthe Saviour, there was hope As both male and female
received the sentence of death, so in Christ, both receive life. In arguing her

case, she unashamedly touched the emotions N

Ah! Blind, loving, hopeless women your tear-dimmed eyes have missed a
wondrous sight, for your Lord and Saviour wert to His deah holding in one hard
the curse that reged upon all markind becaise of sin, and in the other He held
your special curse, while upon His brow He bore the curse of thorns. He lifted the
cursesup on the Cross where God and argels and men might seethem, and when
the thorns piercedHis brow and the nails were driventhrough His dear hands, our

curse wasborne, our delt wascarcelled...

Every curse pronouncedin EdenHe bore in His own body on the tree... Soweawe
the chapet, thoughtless soldiers entwine it about His holy brow; nothing becanes
Him so much asthe crown of thorns, for it is the crown of suffering, the crown of

the curse, the Crown of love.*®

Jesus did not prevent the woman at the well from preaching. The Psalmist
prophesied, 0he Lord gave the Word; great was the company of women that
published itO(Psalm 68:11, RV). Jod foretold an outpouiing of the Spirit on
both men and women who would prophesy (Jod 2:28f)**°. This passage,
quotked by Peter at Pentecod, was the Magna ChartaO[sic] of the Church. It
gave men and women, saves and servants, Jews and Gentiles, an @bwlute

undienable right, unde the anointing of the Holy Spirit, to prophesy, or

134 GN 20:5 May 1929, p.12.
135 GN 20:7 duly 1929, p.13.

1% Joel 2:28f N GAnd it shall come to pass afterward, that | will pour out my spirit upon all
flesh; and your sons and daughters shall prophesyE and a so upon the servants and upon the
handmaids in those days will | pour out my spiritQ(AV).
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preach, in the Church.®*" Phoebe was not just a deacon, but the GninisterOor
QastorOof the church at Cenchrea (Romans 15:1). Priscilla, Mary, Junia,
Tryphenag, Tryphos N these and others were al preachers of the word.*® I
theword ! "#$9%& #' () in 1 Timothy 5:1 could mean mae elder, why could
not ! "#$9%& #'* mean femae elde?*® The Gymbol of authorityDon a
woman® head (1 Corinthians 11:10) was not a ha but the anointing of the
Holy Spirit. In Christ there was ndther male nor female N we are all one
Findly, achdlengeN

You may as well make room for us, brothers We are herein the fulfillmert of
prophecy. The Lord gave the Word, that is, He has given us plentiful mater for

speaking; we are never ataloss for amesage *°

Evangdist Norman Armstrong tells how Brawner came to his father@ small
church around this time and preached on Noah® ark, pointing out tha the
animals had more sense than the humans @ didn®want to beless sengble than

amonkey,thesaid, Go | was conveted &*

At the end of 1928, Brawne organised a tent campagn in Mosman, New
South Wales. Brawne herself assisted Jotham Metcalfe and some of the men
as she Qulled ropes, drove stakes, sawed boads, and did a man® work all
week.OThe holiday season was not the best time to open a campaign, but by
mid-1929, she could report tha she had preached 85 times in the tent, that
there was a group of 25 to 30 people meeting regularly and tha 24 adults had
professed convesion in addition to many children. These figures could be
trusted, she said, because she would Mever inflate a report.OShe only counied
those as convets who she had reason to bdieve had a @eal experienceQof the

Lord.**? Shehad aregular program of preaching N

137 GN 20:11 November 1929, p.13,

138 GN 20:12 December 1929, p.13.

139 GN 21:1 January 1930, p.12; 21:3 March 1930, p.12.
140 GN 21:1 January 1930, p.12.

“!N.L.Armstrong, personal interview, October 1993. Note that Armstrong says this happened
in 1927, but it could not have been before mid-1928. See M .Brawner, My Own Story,OGN
19:12 December 1928, p.10f.

142 GN 20:3 March 1929, p.15.

45(



Women of the Spirit © Barry Chant

Sunday afterroon N a message to Christians

Sunday night N the gospel of salvation

Tuegday night N divine healng

Wednegday night N the Holy Sprit

Thursday night N the secand coming

Friday night N openair gospel meeting

Saurday afterroon N prayer and/or tarrying meeting'*
The address given at the dedication of the tent mission clearly demondrates
both her Christocentric approach and her Pentecostal convictions She spokeof
Apodolic faith, of Apodolic preaching, of Apogolic signs There was a strong
emphasis on the need to be baptised in the Holy Spirit and on divine healing
and speaking in tongues N

Lord serd another Pertecast! Another rushing mighty wind, another sound from

heawen the world is fed up on sounds from hell ard is waiting now to hear from

heaven | am looking for such a mighty revival thatthe very atmaosphereabout this

tent will be charged with the breah of the Almighty, a spiritual cyclone! And it is

coming, too. Bless God, Ohearthe sound of abundance of rain!®*

In 1929, Brawnea spent the year in Ballarat, Victoria, where the assembly
purchased a disused Lutheran Church building. During this time, some 50
people professed convasion, 17 were baptised in water and 19 in the Spirit.**°
The following year, she conduded a series of evangdistic campagns in
Victoria and Queendand, accompanied by Winnie Andrews. She had
rewarding meetingsin Good News Hall and then in Castlemaine* For five
weeks, throughJuly and early Augug, she preached in Brisbane often in the
streets.**” She hdd meetingsfor the unemployed and addressed a gathering of
Methodist Lay Preachers, who urged he to address them agan on her return.

She and Andrews joumeyed on to Rodkhampton, Mackay and Townsville,

143 GN 20:5 May 1929, p.14.

144 GN 20:3 March 1929, p.5.

145 GN 20:6 June 1929, p.11; GN 20:9 September 1929, pp.12f.
146 GN 21:5 May 1920, p20; GN 21:7 July 1930, p.2.

147 GN 21:10 October 1930, p.10. Following details about Brawner® work are from this source
unless otherwise stated.
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ministering in each place. Findly, in Augug, eighteen months after Van Eyk@

memorable visit, they arrived in Cairns

That night, thefirst of the campagn, Geveral hurdredsOgathered and stood for
hdf an hour at an open air meeting and some proceeded to the hdl for the
commendng raly, where there were four convats. On Sundgy 17 Augug, her
topic was (The End in SightOTaking as her text 2 Peter 3:3-4,' she
chdlengad thos who scoffed at the signs of the Coming of the Lord to
condder the state of the world N the growth of popuation, the increasing
shortage of food, the demands on energy resources, the escalating armament
indugry and the rising evidence of mora decadence. (The outiookOshe
declared, @s bad, but the uplook is gloriousOGod would oneday lift His hand
and bring an end to Ghe mad rush of lawlessnessOand when Christ returned the

earth would befilled with theglory of theLord.**

On the last Sundgy night in Augug, a Gplendid opar-air meetingOwas hdd
outside the Padace Theatre, where there were a thousind people Gistening
attentively.OThis was followed by a well-attended indoor service. During the
campagn, there were twelve professions of faith and thirteen acknowedged
cases of healing. Winnie Andrews reported tha the local press gave favourable

coverage and tha almogt thewhole community heard theword of the Lord **°

In nearby Yungdura, severa people aso claimed hedling and spiritud
blessing. On 26 September, a @ar-load of saintsOtravelled from Cairns and
joined the group there in prayer. Severa spokein tongues induding Beulah, a
child of eleven, who had specifically come from Cairns to @et unde the
showers of Latter Rain.Olt was an occasion for both wonde and joy.. Brawner
reported her wonde at listening to @he Heavenly Orchestra ... playing the most

heavenly musc.OThis phenomenon of an unseen symphony continued for haf

148 2 pet 3:3-4 N & nowing this first, that there shall come in the last days scoffers, walking
after their own lusts, and saying, Where is the promise of his coming? For since the fathersfell
asleep, al things continue as they were from the beginning of the creationQ(AV).

149 cp, 21 August 1930.

150 The description of these meetings is based on Winnie AndrewsCreport in Good News. Len
Cook Jr does not remember large crowds attending or a significant number of conversions or
new members to the church. See GN 21: 12 December 1930, p.10; Len Cook, personal
interview, 30 January 1994.
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an hour, and severa of them heard it. For a while, there seemed to be only
stringed ingruments; then it sourded like @ supeanatural full orchestra OOthers
spoke of their joy in receiving the Spirit. @h it was so sweet! She is jus
bubbing over with joy,Owrote Winnie Andrews of onelady. And of another,
she said, ®er mouth was filled with laughterOand she was GQull right up to the
top.&*

After the meetingsin Cairns Brawne planneal to spend a few days on the
CoultersO farm on the Atherton Tablelands Here, she hdd a few home
meetings and Ghe power and glory of God fell in a mighty way,Owith the
result tha she stayed for twelve days and six people were bgptised in the Spirit,
induding Mrs Coulters, who had been praying for ten years to be filled, and
her daughter Gladys Consequently, Brawne hired the Oddfellows Hall at
Atherton and on 26 Octobe, 1930, began another campaign.>* For six weeks
she pasisted with regular meetingsin the face of consderable oppostion and
little response. But there were encouraging features. One youngman missed a
ride but walked six miles to the meeting. Another determined to rid himself of
his busness of growing tobacco. Some were healed. A few were bgptised in
theBarron River. On 9 December, a small church was formed. The church was
not an organisation, Brawne declared, but an organism in which people could
work togahe harmonioudy. So thos who joined, did so of thar own free

will. Nor was there any competition with others N

We have no quarrel with any other body of Christians, but we are devoted to
Apostolic Christianity. We have Apostolic aims, for we feel that the Church Jesus
calls for must conform to the pattern of the Church He edallished, therefae, we
preachApostolic Doctrines and look for Apostolic results. That is why we call
ourselves OAvostolic Faith,Othat the world and our fellow Christians may know

just whatwe stard for N viz., all thatthe Apostlespreached **®

In 1931, Brawnea was ministering in Brisbane agan. In March, a service of

unity was hdd for the Pentecoga people in Brisbane N a gathering enhanced

151 GN 21:11 November 1930, p.12.
132\ Andrews. @r Brawner( Cairns Campaign,OGN 21:12 December 1930, p.10.
133 GN 22:2 February 1931, p.11.
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by the involvement of W.H.W.Lavers, who, togeher with his People@
Evangdistic Mission, decided to link up with the Apogolic Faith Mission.
Perhaps ingpired by the not inconsdeable success of William Booth-

Clibbom@ tent mission **

they launched a smilar project. About 75 people
were present as they dedicated thar United Portable Tabernacle for evangdism
at Spring Hill. Tha night several hundied people crowded in to hear the gogd
and 20 people were convated.’™ From then on, about 150 people attended
nightly. In thefirst two weeks, some 112 conva'sionswere recorded. After ten
weeks, there were close to 3002 It was Depression time, so offerings were
small N about15 shillingsaweek, mogly pennies. But they felt they had to go
on. After ten weeks, and the convasion of several youngpeople, Ernest Tooth,
the church secretary, claimed tha Spring Hill had been deeply stirred.*’
Meanwhile, plans were going ahead to secure another hal on the opposte side
of the valley from LaversOchurch for the origind AFM assembly and a small
@ible and Theological Training CollegeDwas established.**® @ praise God that
ever | came in contact with Doctor Brawner,Osaid Lavers, Gor she has been a

tower of strength, and her lifeis aliving testimony &°

In July 1932, Brawner was in Gympie, Queendand, where there were twenty
convats and people felt tha a revival had begun® In September she visited
Toowoorrba, setting up the Bible Standad People(3 Evangdistic Mission, a
name which was also adopied by Laversin Brisbane*® In the same month, she
demondrated another talent by designing the cover for The Gathering Call,
published by F.B.Van Eyk.'®® In 1936, with Good News Hall® ministry now

having languished since the death of its founder, Brawner took ove the

154 See Chapter Nine.

155 GN 22:5 May 1931, p.12.

16 GN 22:9 September 1931, p.17.

157 GN 22:7 duly 1931, p.13.

18 GN 22:6 June 1931, pp.12f; GN 22:9 September 1931, p.17.
1%9W.H.W.Lavers, Gilled with His Spirit, OGN 22:11 November 1931, p.12.
160 GN 23:8 August 1932, p.I11.

161 GN 23:10 October 1932, pp.16,111.

162 GC September 1932, p.8.
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origind building, renamed it the Lighthous Temple and linked four
congregdionstogdahe unde the name Bible Standad Churches in Audralia,
in Addaide Ballarat, Melboume and Northoote.'*® At theend of that year, just
63 people attended a Sunday evening service in Melboume, onethird of them
men.’®* However, two years later, in a six-weeksOcampaign, there were 108
convasions 25 baptised in the Spirit and 69 in water.'®®

In 1939,Brawner plannead a Bible Standard Training School which would offer
a pat-time Christian WorkersOCourse over a period of oneyear, covering such
subjects as the Life of Christ, Genesis, Revelation, Church Organization, the
Tabernacle, Soul Winning, Bibliology (presumably the authority and
interpretation of Scripture) and Maranahad(the Second Coming?. Therules
were tough.@ostively no talking, gum-chewing, eating or boisterouscondu¢O
were alowed in class. Questionswere to bein writing and signed. Single men
and women had to sit separately.  Students Gnown to be guilty of smoking,
drinking, movies, theatres, dance hdl or card tables, lipgick, immodest dress
or behaviourDwould be (ostively refused admissonOAny student found
unwilling to comply with the rules would be called before the Faculty. |f Gfter
prayer and consultationOthe offences did not cease, the offende would be
dismissed. Neverthdess, the Faculty members were Glways glad to hdp and
pray with any studentOfor, @n HarmoniousBible Schoolis carried on by love,
prayer and coopeation.3*® The numbers were small N still only six students
in 1941N but appaently effective. @ver the 53 years | have never foundany
fault in any single thing taught at the Lighthous Temple, and still praise the
Lord for ... having been taught by that great little lady,Owrote one of them in
1993'%"  Among other things Brawner tried hard to distance herself from

183 en Outhred, @ible Standard Pentecostal Church,OMinister & Bulletin March 1998, p.20;
BSC August 1928, p. 7.

164 3 Heath, letter to the congregation at the Mission, 29 December 1936. According to Len
Outhred, around 50 people attended regular services.

165 BSC December 1938, p.10

166 (Results of ExaminationCsheet for W.Larsen, June 1941; GRules and Regulations,OThe
Bible Standard Training School for Christian Workers, Lighthouse Temple, North Melbourne,
n.d. but ¢.1940; Christian WorkersOCourse Certificate, awarded to Walter Larsen, 13
December, 1941.

67 Wal Larsen, personal communication, 19 March 1993.
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some of Lancaster@ unpopudr bdiefs, particularly Annihilation. To bdieve

otherwise was to lower thevalue of Christ@ sacrifice.'®®

With all her boldness, Brawner@ heart was soft and she desired to live a life
pleasing to God, not only in the spirit of Pentecost tha comes with a mighty,
rushing wind, but aso with tha of the gently settling dove The following
lines, written by her, are smply entitled, My Prayer.O

If 1 have climbed oOefriend or foe to reachagreaer height,
If | have made a shadow fall wherebut for me Otvaslight,
If 1 have laid a stumbling block on ary travellerOsoad,

Forgive me, Lord, and letthese amshelp bearmy brotherOsoad

If | have failedto be askind as Thou wouldst have me be,
If malicein my heat abide, revealit, Lord, to me.
If I have held from any soul the tenderress he craved,

By melet every pathway be with loving kindness paved.

If I have cawsed one suffering heartto sheda needesstear,
If I have filled one struggling soul with darkness or with fear,
If I have ever dealt a blow that on my brother fell,

Forgive, and let me evermore Thy wondrous mercytell .**°

Edith (‘Edie’) Anstis and Ruby Wiles

Edith Andis and Ruby Wiles were two of six evangdists recognised by the
Apodolic Faith Mission in 1927. They had both been involved with Good
News Hall from the earliest days. Meetingshad been hdd in the Angis home
in Ballarat, Victoria, in 1913.There Ruby experienced healing from abscesses
on her neck when Grace Anstis prayed for her.*® George Holroyd, later pastor

1% @lease tell Brother Gus,Owrote Heath, Ghat Dr Brawner believes in eternal punishment,
just aswe do ... and hates anything like annihilation.OP.Heath, letter to the congregation at the
Mission, 15 January 1937.

169 GN 20:12 December 1929, p.13. No further information on Brawner is currently extant.

170 GN 1:6 October 1913, p.31. Extraordinary stories of healing were not uncommon at that
time N Harriet (@Brandmad Weldon, an 87-year-old woman, who had been Gn energetic
church worker,Chad afall and cracked threeribs. Charles Anstis laid hands on her and there
was aremarkable response. Four days later, she found herself speaking in tongues. Then her
arms began to flail about until she felt one hand being applied to her side and massaging it
Qike an ironCand she heard the sound of bones cracking. The next day, similar things
happened, only now she laughed for joy. Two days later she spoke at great length in tongues.
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of thework at Geelong, recalled how the two women had visited Geelong and
chdlengad him to receive the Spirit. An hou later, he was baptised in the

Spirit and the desire to smokeleft him from that time.*"*

Known simply as Bister EdieGand Gister Ruby Othey |eft Ballarat in 1921,to
establish a work in Perth, Western Ausgrdia'™ Lancaster had previoudy
vidited tha city, testified and preached on the street corners and distributed
tracts.'”® Returning to Melboume, she sent her estOworkers, Edie and Ruby,
to continue the work. They began cottage meetings in severa different

17 Edie seems to have been the preacher; Ruby was Glways heping
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homes.
lame dogsover stilesOand loved to minister to the sick and needy.'” On one
occasion, when told of a woman suffering both from a nervousbreakdown and
Onternd trouble,Oshe had a vision of the woman sitting up and shouing,
(Hallelujah!Oafter being touched by God N which eventuaed as she saw it."
Initialy, they met a Salvationist named Mrs Palmer who had been praying for
a long time tha someone would come and hdp her raise up a Pentecodal
church. For many years, the two women stayed at her home in Knebworth

Avenue North Perth.

The work was had and dow. In 1923, while they were recupeaating in
Mildura, Victoria, there was plenty of pressure from family and friends to
remain there. However, they returned to Perth and continued thework they had
started. They did notlack courage. On Friday nights, they preached in the open
ar. In early 1924,they had the joy of seeing three youngwomen knedl on the

Then, she said, @ got up and dressed, and | am well! OThree years later, she became ill with an
enlarged liver, rheumatism in hands and feet, and distressing pains around the heart. One of the
Anstis women visited and prayed for her. Two days later she was visiting people all around her
parish, telling them how she was now totally well N GN 1:6 October 1913, pp.27f.

1 GN 22:6 June 1931, p.10.

12 GN 9:1 February 1923, p21; GN 18:6 June 1927, p.13. Their surnames do appear in alist of
Apostolic Faith Mission officersin June 1927, but as the first names are not used, it is still not
easy to identify them. See GN 18:6 June 1927, p.11.

1" @rother Martin ... told of the work of Sister Lancaster in the open air of every capital city
in Australia,(22:5 GN May 1931, p.12.

174 A Allday, quoted in J.Friend, Pentecost in Western Australia, unpublished manuscript,
€.1991, p.16; GN 18:6 June 1927, p.19.

15 H SKilpatrick, GN 20:1 January 1929, p.14; GN 22:7 July 1931, p.7.
76 GN 24:11 November 1933, p.5.
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footpah in acts of penitence. A large crowd gathered and even the police came
to investigate. Edie finished up preaching four times as the crowd would not

disperse.’”

As they continuad with home meetingsin various places, a few
people were baptised in the Spirit and some were healed. One of these was
Edie hersdf, who recovered dramatically after suffering with rheumatoid
arthritis for twelve months Other testimonies induded tha of @n aged saintO
bed-ridden astheresult of a stroke, who arose from her bed ingantly after Edie
and Ruby prayed for he. Others tedtified to healing from neuragia,
indigestion, influenza, bails, gdlstones and skin disease. However, by 1927,
there was till jug a Qittle bandQof people. Judging by the testimonies and
reports, mogs of these seem to have been women. Among them were Ada
Boder, who was confined to a whedchar, Mrs Hinson, Avis Kate Lucy,
another Salvationist, and he daught&r Avis, who was later to become a
Pentecodal pastor@ wife. Meetings were hdd in the homes of al these
people.!™® Every week for nine years, Wednesday afternoon meetings were
conduded in Ada Boder@ little weatherboard hous in Charles Strest,
Maylands Initialy, the numbers were small N sometimes only seven or eight
N and at onepoint, when Edie and Ruby were on furlough,jus Avis Lucy and

AdaBoder. But Lucy had fondmemories N

Same meetings were very quiet, some full of marifested power, but always

sweet..

Prayer hasbeenwonderful in thatlittle place,and once we heardit rain on the
iron roof, but when we looked outside everything was quite dry to the eye.
Wasit the Oater rainOWe thought so."

Oneby one people were bengimmersed in water, or bgptised in the Spirit and
there were severa visitors to the meetings induding a Baptist pastor.'®° Edie(3
preaching was ssimple and direct. She based it plainly on Scripture and took the

promises at face value At a women@® Bible study, she spoke on hedling, on

7 GN 15:6 June 1924, p.9.

178 A Allday, 13 February 1990, quoted in Friend, Pentecost in WA, p.16; GN 15:11 November
1924, p.18; GN 18:6 June 1927, p.13.

19 A K.Lucy, @ne Little Room,GGN 21:10 October 1930, p.16.
180 E Anstis, @5od Blessing in Perth, WA,OGN 18:1 January 1927, p.11.
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praise and the baptism in the Holy Spirit. @ was filled with wonde,Osaid one
of her hearers, @Ve women caught such a touch of the fire of the Holy Spirit
from the sistersOministry that ... a revival began and the church enjoyed a
season of spiritud blessing.OOne night, while Edie was preaching, she felt
something like an @lectric thrill.3™ In a published message on tithing, Sister
Edie told severa stories of people who had refused to tithe and had suffered
loss, while others who had been obalient, had prospered, jus as God said they
would. @\ sister owned afig tree,Csherelated, Ghat had never bomefruit.OShe
began to tithe and thefig tree had been Goaded each year since. 3

She was delighted to report later tha year tha one elderly woman and three
more young women had turmned to the Lord and were al contemplating
baptism. By mid-1927, they were usng the nane Apodolic Faith Mission,
there were four regular meetingsa week, and Ernest Jarvis, a printer who had
received the Spirit a¢ Good News Hall in 1923 and had opened his home for
meetings and who was later to become a pastor, had been appointed as

secretary.'®

It was then tha the South African evangdist Frederick Van Eyk arrived in
Perth. He had made abrief stop therein March en route to Addaide, and spoke
on four occasions to a houe jammed with people. Now he returned for a
forma campagn. Large crowds attended his meetings there was a significant
numbe of convets and many clamed to have been hedled. Much of the
success of the Mission, ran onereport, resulted from Ghe devoted and faithful
workOof the two women.!®* Again, Edie testified to hedling. After being
anointed with oil, the next day she hdped push an invdid in a char some six
miles. Anothe woman claimed to have been ddivered from evil spirits. More

than 20 people were baptised in the Holy Spirit.**°

181 C.Cousins, @A\ sk and Y e Shall Receive, OGN 17:2 February 1926, p.11.

182 Edie Anstis, @Betting from God,OGN 15:1 January 1924, p.8.

18T Bentley, personal interview, 23 April 1997; GN 24:4,5 April-May 1933, p.I11..
184 GN 18:8 August 1927, p.11; 18:9 September 1927, p.12..

18 A Allday, 13 February 1990, in Friend, Pentecost in WA, p.17; GN 17:4 April 1926, p.19;
GN 17:5 May 1926, p.6; GN 18:7 July 1927, p.11; GN 19:6 June 1928, p.12.
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Not long after Van Eyk@® visit, trouble emerged and there was potential
divison. As elsewhere, there appears to have been some disaffection over
women beang in leadership. Edie and Ruby sent an urgent message to Good
News Hall for hdp and John Adams, the president of the Apostolic Faith
Mission, and J.Jones visited the Perth church. Jones excelled in the open air
meetings and Adams encouraged the folk @y his desp and powerful Bible
lessond Ernest Jarvis now became pastor. Edie was now able to report that
the work was Gn good condition Othat the open air meetings were drawing
good crowds tha numbers were inaeasing and tha thee some good
testimonies of hedling, this time induding Ruby, who had suffered a stroke. Ot
was amiracle doneall in amoment,Oreported Edie.*® A year later, Good News
agan referred to Edie as the pastor of the Perth assembly and reported tha
there were some 60 people now meeting on Sunda nights, that five people had
been baptised in water and six filled with the Spirit.®®” They were now
gathering in the Women@® Service Guild Roons in Murray Street. Numbers
continual to grow steadily, patly as the result of the 121 open air meetings
they hed from Augug 1928to April 1929 |n November, 1928,M.A Eather
was attracted by one of these meetings She went home Qvith the message
buming in ... (her) heart.OEarly next morning, as an undetaker® employee,
she was caled to attend to a corps. The redity of death without Christ
confronted her and she decided to yield to Him then and there. She shared her
new faith with her seven brothers and sisters and they were all conveted and
baptised in water, with five of them spesking in tongue. @h wha peace and
joy has come into our home,Oshe wrote eight months later. @ur home stands
among the happiest in Perth today.8* In 1930, the two women were still
(reeping the Gospd flag flying ... amid many trials and difficulties. 3™

18 A Allday, 13 February 1990, in Friend, Pentecost in WA, p.18; GN 18:11 November 1927,
p.14; GN 19:6 June 1928, pp.10,12.

187 GN 20:5 May 1929, p.186.
18 GN 20:5 May 1929, p.10.
189 GN 20:9 September 1929, p.13.
190 GN 21:6 June 1930, p.11.
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In July 1934,Van Eyk returned to Perth and once agan ministered with telling
effect. Ernest Jarvis reported tha althoughthere was consderable criticism,
especidly from the churches, many who @ame somewha prejudiced ...
remained till the end of the campagn OOver 40 people were baptised in water.
In onesingle meeting, 30 people made commitments to Christ. As ever, there
were clear-cut testimonies of hedling. The result was tha with Lancaster
having died earlier tha year, the local church decided to join the Foursquae

movement. So, too, did asmall congegdion at Fremantle.***

On 1 Januay 1936, Edie® hedlth prevented her from continuing in leadership
and Colond JohnT.Bentley took over the pastorate and became supeaintendent
of the Foursquae work in Western Australia. Not long after this, as Lancaster
would have put it, Edie ell asleepO Ruby continued for some years assisting

in ministry, marrying latein life. Shewas around80 when she died.*?

Heather Burrows (1913—)

When the Apodolic Church came to Australia in 1930 with a more tightly
developad structure, thee was little place for recognised women's
leadership.®®* The Conditution allowed for Deaconesses, but there was no
room for women to be apodles, prophds, pastors or teaches. They could
pray, prophesy or speak publicly and engagein evangdism, but they could not
be ordained.*** How much oppotunity was there for women to minister?
& oue jokingOwas one woman@ opinion. @nly in Sunda School or
Women( meetingsor Open Air meetings &>

Oneevangdist was Heather Isabd Burrows (b.7 March 1913) who was highly
regarded as a speaker and travelled widdy across Audraliain the 1930@ Her

%' SF.Du Plessis, @Vestern Australia® Mighty Visitation from on High,Gend E.Jarvis, Gome
impressions of F.B.Van Eyk@ Campaign in Perth, WA ,OGC 3:3 September-October 1934,
p.40f.

1927 Bentley, personal interview, 23 April 1997; A .Allday, in Friend, p.19.

193 3 McCabe, persona interview, 18 September 1990; P.Lovell, personal interview, 6
September, 1991.

1% The Apostolic Church N its Principles and Practices, Constitution, Richmond: Apostolic
Church, 1939, 6:3,4; 27:1 and II. The question of whether a woman could be an apostle, for
example, is not even raised here: it was taken for granted that only men qualified.

195 K Kirwan, personal interview, 11 September 1991.
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family attended a Baptist church in North Sydney and at the age of eight, in a
tent meeting, her @hildish eyes (were) opened to the preciousreality of JesusO
In June 1930, William Booth-Clibbom and his wife began an evangdistic
crusade in the Railway Ingitute in Sydney which proved to be @ time of
reviva .3 When Booth-Clibbom spoke on Joshua 24:15*" the 17 year old
Burrows made the Gngtant, clear-cut choiceOto follow Christ and was soon
seeking to be bgptised in the Holy Spirit. She attended tarrying meetingsat the
Foursquare Church in Audralia Street, Newtown, where she had a Gremendous
experienceObut did not spesk in tongues. Shefelt asif shewas being lifted out
of her body and saw what she described as Giquid fireQall over her. This filled
her with a sense of awe and she hdd back from pressing in further.'®® After
two months Booth-Clibbom moved to Brisbane, but his wife Genevieve
continued to condud well-attended meetings in the Bourke Street

Congregationd Hall.'®

Sheinvited different people to speak and onenight it
was Heather BurrowsOturn. To her astonishment, six people came to Christ.
When, in Octobe 1931, Genevieve Booth-Clibbom, joined her husand in
Queendand, she invited Burrows to accompany her both as an evangdist and

as her persond assistant.”®

Thesmall, bright youngwoman stayed in Brisbane
for three months where shewas baptised in water in the @anvas Cathedral.3™
Not long after she arrived, she was advertised as ®ydne/@ Girl Evangdist,0
and preached for the first time in the large tent on Friday 30th Octobea. She
mug have been reasonably successful, for she preached again on subsequent

202

Fridays. ™ Within a month, she was joined by the more renowned Mary

1% AE, August 1930, p.9; H.Hoskin, personal interview, 21 November 1997; personal
communication 10 February 1998. Further details are from these sources unless otherwise
stated.

197 Joshua24:15 N G\nd if it seem evil unto you to serve the Lord, choose you this day whom
yewill serve; whether the gods which your fathers served that were on the other side of the
flood, or the gods of the Amorites, in whose land ye dwell: but as for me and my house, we
will serve the LordQ(AV).

19 AH 2:2 June 1937, p.31.
19 @Looee,03:2 13 March 1932.
20 @rooee,(2:6 11 October 1931.

201 Wahlquist, interview, 19 November 1991. Burrows had been baptised earlier in a Baptist
church but with @ittle understanding®of what it meant.

292 Grooee,(:8 25 October 1931; 2:9 1 November 1931; 2:11 15 November 1931; 2:12 22
November 1931.
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Ayers 2

By the end of November, they were bath occupying the platform on
successive nights®*  In December, when Booth-Clibbom came down with a
(igh fever,OBurrows took two of the major mid-week meetings®® For a brief

time she edited Booth-Clibbom@® news letter. 2%

In January 1932, she was asked to condud a three-weeksOtent mission in
Toowoonba deputising for Mrs Booth-Clibban. In spite of having no
training, she preached every night of the week. Her approach was a smple

expression of the spirit of Pentecogt N

| just simply opened my mouth and the Lord filledit. | did not have at any time
the privilege of aBible School training or special teaching; the Holy Spirit opered

the Saiptures He taught meand | did not eventhink it wasstrange or special.?®’

Her basic message was a smple god of salvation. @ood news from
ToowoorrbaOreparted a brief news item in the Canvas Cathedral Cooee.
@rowded tent. Miss Burrows great form.3%

In 1934,Burrows joined the Apogolic Church in Sydney as a Y oungPeople@
Deaconess. She was working as a secretary/stenogtapher, but it was not long
before her speaking gifts came to thefore and within three years shewas a full-
time evangdist. Money was not plentiful N around onepounda week. But her
travel expenses were covered and accommodaion was provided, usudly in
private homes. Her ministry over the next few years would take her to every
Audralian State and to New Zealand. In 1934, she became the first Audralian
woman preacher to have her phob on the cover of the Apogolic Herald?*® A

leaflet advertising he meetings in Hobat, Tasmania, described he as

203 @rooee,(:12 22 November 1931. For more on Mary Ayers see Appendix Ten.
204 @ooee,06 December 1931; 20 December 1931.

205 @ooee,(2:15 13 December 1931; 2:16 20 December 1931.

2% @ooee,(2:17, 27 December 1931.

2" Personal communication, 10 February 1998; see also H.Hoskin, personal interview, 21
November 1997; @ooee,OToowoomba, #7, 6 December 1931; CooeeC2:19 10 January 1932.

28 @rooeel?:20 17 January 1932.

209 AH 2:2 June 1937, p.1,31. From the first issue of Revival Echoes in 1933, there was
usually a cover picture of a pastor on each edition. With the exception of a missionary to India,
Burrows was the first woman to have her photo appear there in four years.
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\ugraia® Younget Ordaned Lady Evangdist.3'° She was preaching every
night except Fridays and twice on Sundgs. Quoting from an un-named
Victorian nevspaper, the leaflet declared: @laced on the public platform as a
speaker, she would shine On the stage she would make her mark. Indead, she
has chosen the pah of duty andis prodaiming theway of salvationto an erring
world.B" She held successful meetingsin Brisbane and in the Prahran Town
Hall, Victoria. Anothe undded news cutting from this period tells how the
Tivoli Theatre in Brisbane was engaged to accommodée the crowdstha came
to hear her spesk N

This capade young preacter, still in her early twerties has a power in oratory
that holds the attertion. Although the serviceshave been in progress for more than
five weels, the interes has not wared, nor the speakerOgrip on her auwdierce

decreaed

In Wellington, New Zealand, in the early 19408, Heather Burrows was the
main speaker at an Apogolic Convention where she was described as having
been @reatly used throughoutevery State in Audralia 3?Althoughit was not
the practice of the Apogolic Church to recognise women as church leaders,
Burrows was an acknowedgal evangdist and had (o trouble at allObeing
accepted in the places she visited. There were other women preaches, but she

was the only onewho conduded recognised missions

Burrows gave hersdlf undintingly to the work of evangdism. She not only
preached the god but aso prayed for the sick. She visited people in prison.
She preached at open air meetings on Friday nights in the Sydney subuib of
Rodckdde where large numbers gathered to hear her.?* Mog of the time she
went to places where there was no existing Apodolic church. Leila Higgs
accompanied he as a pianist and violinist in Audralia as did Margaret Smith

in New Zedland. On one occasion, she travelled by troop train across the

210 Evidently Burrows@® Hobart hosts overstated the case here. Although recognised as an
evangelist, she was never formally ordained to the Apostolic ministry.

211 This |leaflet is undated but evidently ¢.1940.
42 Undated leaflet, but ¢.1942.

213 & ou should have seen the people who came®N H.Hoskin, personal interview, 1997.
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Nullabor, a joumey which took several days, as she stoppel to condud

services for Outback station people in Penongand Ceduna

After acouple of yearsin Western Audralia, sherevisted New Zealand where
her health broke down and she had to withdraw from ministry. She was years
recovering. In 1956 she married Horace Thomson Hoskin (d.1989) a New
Zealand Presbyterian. Shedid not preach agan.

Winnie Andrews (?1892-1932)

When Winnie Andrews was still a baby in arms, Lancaster prayed for her N

May she win many souls for Christ!®* Some fifteen years later, in
November, 1907, Winnie appeared in a Bible Class and in early 1908 was
convated and baptised in the Spirit.?*®> Winnie had oneleg four inches shorter
than the othe as the result of some childhood surgery. During an al night
prayer meeting, she was patly heded. About tha time, Lancaster was
approached by Max Mooread, later a member of the Springfield Counal of
the Assemblies of God in the USA, to be the @Pentecosal secretaryOin
Audralia. With characteristic self-effacement, she Ghrank from the pubiicity
of such an office.OShe felt encouraged by the Holy Spirit to offer the postion
to the teenage Winnie, who took it gladly.?*® While never a preacher, shewas
not afraid to confront difficult issues with courage and competence.”’ At her
desth, in 1932 Lancaster spoke of her 24 yearsOdevoted labour for the Lord
and of theway her face Oit up with theglory of God@during her last days.?*®

214 GN 17:9 September 1926, p.11.
215 GN 1:1 April 1910, p.6.

#® The matter was referred to Mrs Nickson and John Coombe who both felt uneasy about the
younger woman(@ age. A week later, however, they both confirmed the decision, believing it to
be the will of God.

1" See Chapter Seven for her response to Aimee McPherson® withdrawal from her
commitment to Good News Hall.

218 3 Lancaster, 3He Giveth His Beloved Sleep, OGN 23:8 August 1932, p.16.
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Leila Buchanan (1895-1966)

Leila Buchanan (18951966) Lancaster@ daughter, was from 1937 the editor
of The Augralian Evange and an accomplished preacher as well.?*° Baptised
in the Spirit at age thirteen, Buchanan gave hasdf to ministry to the derdlicts
of sodety, especially neglected children. After her marriage, she accompanied
her husand in itinerant ministry and acted as secretary for visiting evangdists
such as Smith Wigglesworth, whose sermons she took down in short hand
Ghrough fear of man,Oshe hesitated to preach herself, but one night had a
vision in which she saw a pulpit with a beautifully engraved open Bible onit,
and behind it agold crown agang a stormy background. The vision was twice
repeated and then @ mighty handOgrasped the Bible and thrug it into
Buchanan@hands Shetook thisis adivine commission to preach thegogd in
the light of the urgency of the hour and was later Qully ordanedOas an

Assemblies of God minister.?*

Other women

Theministry a Good News Hall was commonly seen as a kind of sisterhood.
A Queendand woman was grateful for letters from Ghe dear sistersOat the
Hall. H.Hultgren told how Ghe sistersOcame to him and laid hands on him.
@\.H.Owrote, Much blessing has resulted, bdoved sisters, from your visit in
the precious Master's service 3> A young woman wrote a testimony
addressed, ear sisters.3” Regular reports were published in Good News of
ministry by various isters.&*

219 eg AE 3:8 July 1937, p.6; 4:5 April 1938, p.6; 11:4 March 1945, p.2; F.Lancaster, personal
interview, 18 December 1993.

20 These were | ater incorporated in S.Wigglesworth, Ever Increasing Faith Springfield:
Gospd Publishing House, 1924.

221 Richmond Temple Souvenir, 1939, p.45.
222 GN 1:5 January 1913, p.23; GN 1:6 October 1913, p.19; GN 9:1 February 1923, p.15.

223 GN 16:11 November 1925, Supplement, p.4; see also GN 17:1 January 1926, p.15. This
sisterhood was quite informal. Ultimately, the word Qister&did tend to be used as a semi-
formal title (eg GisterOEdie, GisterORuby), but initialy it was simply an expression of
Christian fraternity. There was no structured sisterhood as in the Catholic and Anglican
churches.

224 69 GN 24:4,5 April-May 1933, p.7.
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Not all were preaches but they al carried out significant work. Annie
Chambelain and Annie Dennis both conduded services and foundel

churches.?®

Mary Ayers was an itinerant preacher.?®® As early as 1910, a
woman was nominded as the first Pentecoda representative in South
Augralia. Readers of thefirst issue of Good News who were interested in Ghe
Outpouring of the Latter Rain and desiring to investigaeOwere advised to
contact Miss Pight of Reyndla, now an outer suburb, but then a county town.
Some of the first Pentecoga meetingsin Addaide were hdd in the home of
Fannie L.Collie (18671930, who lived on Magill Rd, Kenangton Park North,
an eastern subub®’ and had evidently been introduced to Pentecostalism by

Sarah Jane Lancaster around191Q %%

In the 1920§ (isterOHotson and GisterOTurner devoted themselves to tract
distribution and visitation in the Hornsby area of Sydney. isterORowston did
a similar work in Orange®® For many years, Alice MacCleary and Celia
Casey who were honomry houskeepers at Good News Hall were especialy
bus/ during the Depression when they worked night and day to care for the
needy. @nly God Himself knows thar years of faithful service,Osaid a report
in Good News, @nd daly taking up of their crossin JesusOName.3*

Table 12.1 Australian Pentecostal women in ministry prior to 1939

Name Dates Marital Place of Tertiary Origina Affiliation | Main
state birth training denomin- areas of
ation or activity
religion
Andrews, | ?1881- Single Austrdia None Baptist Good Melb, Vic
Winnie 1932 News Hall
(AFM)
%25 See Appendix Ten.
226 See Appendix Ten

22T Chant, 1984, p.135. Additional information on Fannie Collie is from V.Short and
C.Coulthard-Clark, A Genealogy of the Bonnet Family of Adelaide, Canberra, 1983; Thea
McKelliff, personal interview, November, 1992; Dorothy Reekie, personal interview, 14
August 1991; Elaine Hulm, Grannie Collie,Cunpublished essay, Tabor College, 14 December
1990. Note that the name is sometimes spelt anny.O

?® By God@ grace we had been thefirst to carry the QL atter RainOmessage to AdelaideCN
GN 18:6, June 1927, p.10; *** Gror some seventeen years past, (we have) been in loving
fellowship with the dear brethren thereON GN 18:6 June 1927, p.10..

229 GN 19:6 June 1928, p.15.
%0 GN 25:3 March 1934, p.20.
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Angtis, d.1936 Single Austrdia None Not Good Perth,
Edie known NewsHall | WA
(AFM)
Ayers, Not Single Augtralia | None Not Pent Various
Mary known known Church of | States
Audtrdia
Brawner, b.?71880 Married America Medicine | ?Presbyt- Good NSW,
Mina erian; NewsHall | Qld, Vic
Methodist | (AFM);
Bible
Standard
Church
Buchan- 1895- Married Audtralia | None Methodist | Good Qld
an, Leila | 1966 News Hall
(AFM);
Ass of
God
Burrows, 1913 N Single Augtralia | None Baptist Pent Various
Heather Church of | Statesand

Austrdia; | New
Apostolic | Zealand

Church
Chamber- | b.?1868 Married Austrdia None Sdvation Pent Adedlaide,
lain, (Salvation | Army Churchof | SA
Annie Army) Australia
Collie, 1867- Married Austrdia None Methodist | Good Adedlaide,
Fannie 1930 NewsHall | SA

(AFM)
Dennis, Not ?Single Augtralia | None Evangel- Good Qld
Annie known ica News Hall

(AFM)
Heath, ?1889- Divorced Austrdia None Agnostic Apostolic | Addaide,
Pauline 1940 (child- Mission SA

hood in
India)
Hethering | ?1869- Single Ireland None Evangel- Good Vic, Qld
-ton, 1946 ica News Hall
| sabella®* (AFM)
Lancaster, | 1858- Married Australia | Teacher Methodist | Good Victoria
Sarah 1934 NewsHall | and all
Jane (AFM) Australian
States
Mather, 1894- Single Australia None Methodist | Pent Vic, Qld
Ellen 71975 (married Church of
late) Australia

McPher- 1890- Married America | None Baptist Four Melb,
0N, 1944 Square Vic;
Aimee Adedaide,
Semple SA.
Morto- 1890- Single Austraia None Baptist Good Qld
more, 1927 News Hall
Florence (AFM)

231 See Chapter Eleven
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Wiles, Not Single Austrdia None Not Good Perth,
Ruby known known NewsHall | WA
(AFM)

In many ways the role of women in the early years of Audrdian
Pentecodalism set the patern for the future of the movement. Of sixteen
women leaders, al butthree were Audralian-barn. Of these three, two, Isabdla
Hetherington and Mina Brawner lived mog of thdar adult livesin this county.
Only one Aimee Semple McPherson, was a short-tem visitor. All butonehad
a Methodist or Evangdica backgroundand it is probable tha three of those
also came from tha tradition. In this respect, women clearly reflect the overall
religiousheritage of the movement. All were prepared to travel and/or sacrifice
for the sake of the ministry. Ten were unmarried, sacrificing security, home
and family for thesake of thegogd. Mog were self-educated: only two, Sarah
Jane Lancaster and MinaBrawner, had tertiary qudifications(see Table 12.1)

After 1925, male leadership gradudly ganed the ascendancy, but the naure of
this leadership was not dissmilar N those concerned were aso mainly
Audraian-bom dthough thee was dignificant internaiond input the
denominaiond roots tendead to be Methodist or Evangdical; geneally they
were enterprising and capable, althoughnot theologically trained; they were
passionde in thar desire to preach the gogd; and they saw the bgptism and

gifts of theHoly Spirit as of primary significance.

Theoretically any office was still open to women. In spite of reservationsbeng
expressed at one point, the origind Good News Hall congregaion (and
subsquently the Apogolic Faith Mission) togeher with the Pentecodadl
Church of Audrdia (later the Assemblies of God) and the Foursquae
movement continued to affirm the right of women both to preach and to lead.
%32 The prophe Jod promised that the Holy Spirit would be poured out on
both men and women and that they would equally declare His Word (Joel
2:28f). At least in the early years, the Audraian Pentecoga movement took

%% Even o, it appears there were ongoing reservations about women exercising ultimate
leadership. Apart from Sarah Jane Lancaster holding office as President of the Apostolic Faith
Mission, | am not aware of any State or National Superintendent in any Australian movement
having been awoman.
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this at face value If God was not prgjudiced, why should His people be? There

was no gende discriminaionin thespirit of Pentecod.
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